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The contribution of Andhra to Advaita Vedanta, a Minor Re¬ 
search Project, sponsored by U.G.C has been ably executed by 
Dr.Chilakamarthi Durga Prasada Rao for which I heartily congratu¬ 
late him. He visited a number of libraries, consulted manuscripts and 
printed books and consulted a number of scholars for the acquisition 
of necessary material. Various aspects of Advaita studies made by 
Andhra scholars in their native land as well as in their places of mi¬ 
gration have been taken into account. The antiquity of Andhra schol¬ 
arship in Vedanta in general and Advaita in particular is traced. The 
division of subject matter is done scientifically, contribution to the un¬ 
derstanding of Pasthanatraya from Advaita stand point is first taken 
up followed by Prakarana works and Refutational treatises. The last 
three chapters throw light on women writers on Vedanta, the encour¬ 
agement given to Advaita studies by different Pincipalities, Mutts and 
Yogis and Yogins to Andhra scholars. I join him in entertaining the 
hope that greater interest will be evinced in the mature Eastern Wis¬ 
dom i.e. embedded in Sanskrit, Sastras and Advaita Vedanta in par¬ 
ticular, in the time to come, by academicians and educationalists the 
world over. 

I hope studies on Andhra contribution to other branches of 
knowledge will be undertaken in all earnest in the universities of Andhra 
Pradesh emulating this successful enterprise. 

I wish Dr.Chilakmarthi Durga Prasada Rao all the best and 
pray to Almighty Lord to shower His choicest blessings on him. I hope 
further that valuable contributions will be made by him to Vedanta 
and Religious studies. 


P. SRIRAMAMURTHY 
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INTRODUCTION 


I have often felt a strong impulse to bring to light the 
glorious contribution of Andhras to Advaita Vedanta. 
(Incidentally, my thesis for Ph.D. was also on Vedanta.) 
My guide and mentor, Prof. P.Srirama Murthy, has acted 
as a catalyst in encouraging me repeatedly to go ahead 
and has wished me Godspeed. 

However, I have faced annoying hurdles and have had 
to take the matter as a challenge. I had to search a lot for 
obtaining authoritative literature at different places and at 
different times with grit and determination. As the saying 
goes, all is well that ends well. Finally, I seem to have 
made it, hopefully, to a not inconsiderable extent. 

It is common knowledge that quite a number of Andhras 
have contributed considerably to Advaita Vedanta. This 
revelation made me at once happy and unhappy: happy 
because I happen to be an Andhra myself, and unhappy 
because it became very difficult to get the personal data 
of most, if not all, of the Advaitins.. This was because 
they did their research and published the results after, 
and not before, abdicating their normal family lives and 
anointment of sanyasa, in which avatar, naturally, their 
past biography went into limbo and they assumed 
personal identity related to ascetic milieu. This put me on 



the nerves and it was very difficult to fathom their original 
names and their heritage. Among my probes were the 
anecdotes related to them , which I could cull from rare 
sources. I have also had to rely upon authentic accounts 
available from the pundits associated with Advaita 
Vedanta. 

There are two kinds of literary works, vis-a-vis- Advaita 
Vedanta. One class comprises just a literary translation 
from the Sanskrit original and a few scholars have 
commented upon these works. The other class is literature 
in Sanskrit itself shedding lights on many aspects of 
Advaita Vedanta. I have confined myself to this latter 
section. 

Acquisition of material has been a sort of hide and 
seek. I have visited a number of libraries at different places, 
consulted some rare manuscripts as well as printed 
material and have met with a number of scholars spread 
far and wide. It has been a race for me to procure their 
material and encouragement. Naturally, the only return I 
can give them is to acknowledge their help and 
encouragement from deep within my heart. In particular, 
I am highly indebted to : 

★ Prof. P.Srirama Murty, who planted this seed of 
Advaita Vedanta in me; 



★ Sri Maddulapalli Manikyasastry for unwinding the 
various items of Advaita Vedanta, but for which I could 
not have ventured into this project; 

★ Dr.O.S.R.L. Sarma, my erstwhile teacher, for offering 
his valuable advice on and off; 

★ Prof. G. A. Sarma, also my erstwhile teacher, for his 
scintillating verbal flow of wisdom; 

★ Prof. M.V. Ramana, Head of the Department of Sanskrit, 
Andhra University, who readily and heartily blessed me 
and supplied valuable literature; 

★ Director of M.G.O.M.L., Madras; 

★ Director of Adyar Library; Madras; 

★ Director of Sanskrit Academy, Hyderabad ; 

★ Chief Librarian, Osmania University, Hyderabad ; 

★ Honorary Secretary, Saraswataniketanam, Vetapalem; 

★ Chief Librarian, Rashtriya Samskrita Vidyapeet, 
Tirupati; 

★ Chief Librarian, Andhra University, Visakhapatnam ; 
as well as 

★ Prof. B. Ramaraju; 

★ Prof. P. Sriramachandrudu ; 

★ Prof. V. Anjaneya Sarma ; 

★ Sri V. Sundararama Sastry ; 

★ Dr. Srikala, Department of Philosophy, 

★ Sri Sankaracharya University of Sanskrit, Kaledy, 
Kerala; 

★ Dr.R.Sadasiva murthy; 
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★ Dr.S.Ranganath, Head, Department of Sanskrit,NMKRV 
college for women, Banglore; 

★ Dr.C. Rajendran; Professor and Head of the 
Department of Sanskrit, University of Calicut and 

★ Authorities of Various Mutts for giving me valuable 
advice. 

I must express my deepest thanks to 

★ Sri K.V. Satyanarayana, retired head of the department 
of chemistry and Vice-Principal of A.N.R. College for 
advising me to make some suitable alterations in the 
composition.. 

★ I Should be failing in my duty if I do not record my 
intense feelings of intimacy and indebtedness to 

★ Dr.Y.Venkateswara Rao, retired Principal of A.N.R. 
College, for always shedding light on various types of 
literature including Advaita Vedanta. 

★ I must also express my gratitude to my college 
authorities who have readily allowed me to take up the 
project. 

★ Last in the order but first and foremost in priority is 
University Grants Commission, 

★ S.E.R.O, Hyderabad, without whose encouragement 
this work could not have been accomplished. 

★ I also thank Dr. Chirravuri Siva Rama Krishna Serma 
for providing required material. 
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★ I also thank the Metro Offset Printers, Vijayawda, for 
the care they have taken in the process of printing this 
book 

Finally, I express my hearty thanks to all those who 
have directly or indirectly helped me in completing this 
project. 

In course of essaying the various aspects of the Advaita 
Vedanta, I have had to quote the relevant original stanzas 
(slokas) for the purpose of roundedness. Since some, at 
least, of the readers may not find it easy to understand 
them properly, and since a word-for-word translation is 
both difficult and undesirable (because of the complexity 
of the subject), I have taken the liberty of deviating from 
the tradition of literal translation, but, to make them 
intelligible, I have ventured to suggest the essence of the 
slokas. I seek the indulgence of litterateurs for this 
digression. 



CHAPTER 1 


THE ANTIQUITY OF ANDHRA: LITERARY 
AND 

CULTURAL GREATNESS 

It was Appayyadikshita, a great poet, rhetori¬ 
cian and philosopher of South India, who declared that 
to be an Andhra and to speak Telugu is a rare gift won 
through a rigorous penance. 

UIH IcFFlfczm:: / 

urn ft HHop# ?wm 
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The Andhras are a society with a long antiquity. 
There are several references to Andhras in the Vedas, 
the epics like the Ramayana and the Mahabharata, 
Puranas as well as the Buddhistic literature. The fore¬ 
most reference to Andhras as a race is as old as the 
Aitareyabrahmana of the Rig Veda. An episode in the 
Aitareyabrahmana goes like this. 

Harischandra was performing a Yajna in which 
the sacrificial animal died before it was actually offered 
for the sacrifice. As a remedial measure, he had to 
substitute a human being. He accumulated a huge 
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amount of money and wandered from door to door seek¬ 
ing a human being for the purpose. Having failed in his 
effort, he approached the sage Richika, brother- in- law 
of Viswamitra, and requested him to spare one of his chil¬ 
dren in exchange for the money. Although Richika had as 
many as three sons -- Sunahpuccha, Sunassepha and 
Sunolangula - he refused to part with his eldest son 
while his wife Satyavati was unwilling to give away the 
youngest son. Thus it fell to the lot of Sunassepha, the 
middle boy, to oblige Harischandra and undergo the or¬ 
deal. While he was reluctantly following Harischandra, he 
came across Viswamitra, his maternal uncle, and pros¬ 
trated before him for relief from the predicament. Having 
taken pity on him, Viswamitra wanted any one of his own 
sons to follow Harischandra in lieu of Sunassepha. It so 
happened that one of his sons bore the name Andhra. 
Since none of his sons were willing, Viswamitra grew an¬ 
gry and cursed them. 

Though not strictly relevant here, the reader may 
get curious to know the follow-up of this episode. At 
Viswamitra's instance, Sunassepha invoked Indra and got 
relieved of the surrogate sacrifice, as Indra was content 
with the function sans the sacrifice of life. 

Though Andhras have existed even from Vedic 
times, nothing is known about their contribution to San- 
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skrit literature till recently. Apastamba was the first known 
person who contributed considerably to Grihya Sutras, a 
work in Sanskrit known as Apastamba Sutra and this work 
is the oldest literary contribution of Andhradesa. 

Apastamba's assertion ‘3nrnDimc{ wi fherd 
(Atmalabhanna param vidyate kinchit) which 
means that there is no higher knowledge than knowledge 
of one's own self, is said to be the cornerstone of Advaita 
Vedanta. 

The Andhra region of India is a treasure house of rich 
culture and heritage. This land, though united geographi¬ 
cally, is divided into three regions for administrative con¬ 
venience : Coastal area, Telangana and Rayalaseema. 
The Coastal region is divinely identified with Saraswati, 
Rayalaseema, with Parvati, and Telangana, with Lakshmi. 
The ancient name of the State of Andhra Pradesh is 
Thrilingadesa as it is in the midst of three Sivakshetras, 
Draksharama, Kaleswara and Srisaila. This idea is ex¬ 
pressed by Vidyanatha, a great rhetorician and a Poet 
Laureate in the court of King Prataparudra. 



tpcf:/ 
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(Prataparudriyam of Vidyanadha, page-151) 

The ancient Andhradesa is said to be somewhat dif¬ 
ferent from and wider than the present Andhra Pradesh. 
According to Vidyanatha the Andhradesa bordered pn 
Maharashtra in the West, Kalinga in the East, Pandya in 
the South and Kanyakubja in the North. 



The geographical situations and other ambience of 
Andhradesa are congenial for the development of educa¬ 
tion in all branches of knowledge. This region, which has 
earned the well-deserved title "the granary of South In¬ 
dia" because of the lush green fields encompassing the 
area producing very rich harvest, is congenial for the 
spread also of mundane and transcendental knowledge. 

The greatness of Andhradesa is also reflected in the 
writings of the Greek historian Megasthanes and the 
records of the Venitian traveller, Marco Polo, who visited 
this country during the reign of Rudramadevi of the 
Kakatiya race. Great personalities of the East and West 
have paid rich tributes to Andhradesa in respect of lan¬ 
guage, culture and heritage. 
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For example, while describing the greatness of 
Krishnadevaraya [A.D.1509-29], Barbosa, a famous his¬ 
torian of the West, says : "The king allows such freedom 
that every man may come and go and live according to 
his own creed without suffering any annoyance and with¬ 
out enquiring whether he is a Christian , Jew, Moor or 
Heathen. Great equity and justice is observed to all ,not 
only by the ruler but by the people to one another". [The 
Wonder That Was India; vol-2,by saa rizvee p-87.] 

In literature, Andhras have made rich contributions in 
almost all branches of knowledge. In the words of 
Dr.V.Raghavan, an eminent critic and Indologist of the 
South, the Andhra output has been remarkable in quan¬ 
tity as well as quality. In Kavya, Andhra evolved a large 
variety of panegyrical poems, Prasasti Kavyas or Kshudra 
Prabandhas. Historical Kavya and Kavya by women writ¬ 
ers are two other noteworthy features of the productions 
of Andhra. In some branches, the works of Andhra San- 
skritists gained pan-Indian vogue. In Alamkara Sastra, the 
Prataparudriyam of Vidyanatha under the Kakatiyas initi¬ 
ated a form which was imitated in other areas. In several 
branches, the works produced in Andhra gained places 
of honour in the curriculum of studies in the respective 
branches all over India. There is no study of Veda without 
Sayana's commentary; no Advaita without Panchadasi 
and Jivanmuktiviveka; Annambhatta's Tarkasangraha and 
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Dipika form the beginning of all study of Tarka; 
Jagannatha's Rasagangadhara occupies a similar posi¬ 
tion in Alamkara Sastra. Above all, one name is enough 
to highlight Andhra contribution to Sanskrit - Mallinatha, 
the prince of commentators, a name synonymous with 
the study of Sanskrit and the Panchamahakavyas with 
which that study begins. (1) 

So far we have had a broad idea of the contribution of 
Andhras to literature in general. We now take up their 
specific role with regard to Advaita Vedanta, the central 
topic of this paper. 

The Vedanta philosophy - the philosophy based on 
the concluding portion of the Vedas, i.e., Upanishads -- 
occupied a prominent place among the orthodox systems 
of Indian philosophy. The edifice of the entire Vedanta 
system is built mainly upon the literary tripod of the 
Upanishads, the Brahmasutras and the Bhagavad-Gita 
which are known as Prasthanatraya. 

On the basis of the above works, Sankara, Ramanuja 
and Madhwa established their own theories - Advaita, 
Visistadvaita, and Dwaita respectively. Quite a number of 
people, scholars as well as laity, are aware of the unique 
nature of Advaita Vedanta. The essence of Advaita is 
summarized in the following line : 



wm Hc2T vftcft cr m8VZ:l 

(Brahma satyam jaganmithya jivo brahmaiva naparah) 
which means Brahman is the only reality and the world is 
not real and jiva is not other than Brahman Itself. 

It may not be out of place here to mention that South 
India bags the credit of producing the principal Acharyas 
of Vedanta Darsana - Sankara, Ramanuja, Madhva, 
Srikantha and Vallabha. All these celebrated exponents 
are from the South. 

Historically, Sankara was born in Kerala, Ramanuja in 
Tamilnadu, and Madhva in Karnataka. While on this na¬ 
tivity issue, Sri Kota Venkatachalam, a famous historian 
of Andhradesa, states that the surnames 'Asuri' and 
'Nadiminti' of Ramanuja and Madhva respectively prove 
the Andhra nativity of their ancestors. (2) 

Ramanujacharya was the son of Asuri Kesavayajwan 
and Kantimathi, the sister of Mahapurna, a disciple of 
Yamunacharya. Ramanuja was born in 1017 A.D. (3) 

Madhvacharya was the son of Madhyagehabhatta, 
who lived in the city of Rajatapitha, near Udipi which is 
about forty miles west of Sringeri, where there was a fa¬ 
mous Mutt of Sankara. (4) 



Vallabhacharya, the propounder of Suddhadvaita phi¬ 
losophy, [A.D. 1481-1533] also hailed from Andhradesa. 
He was born in the linege of Yajnanarayana Bhatta. (5) 

Nimbarka alias Nimbaditya alias Niyamananda is also 
said to be an Andhra who probably lived in Nimba or 
Nimbapura in the present Bellary district. His commen¬ 
tary on the Brahmasutras is called 
Vedantaparijathasourabha. (6) 

The early reference of Advaita in Andhradesa is found 
in the reign of Kakatiyas. There is an inscription on the 
thousand-pillared temple at Hanumakonda dated 
A.D.1163. The author of this inscription was 
Achintendradeva, son of Rameswarapandita. He flour¬ 
ished in the court of Kakatiyas from his very early life. He 
belonged to Bharadvajasagotra and was a disciple of 
Advayamritayathi [corpus-3;verse-4]. The name 
Advayamritayathi indicates that in the period of Kakatiyas 
the Advaita was in prominence. Similarly the very name 
'Advayacharyatirumala 1 [A title of Annambhatta's father, 
Meligirimallinatha] and 'Advaitanandatritha' [a name 
adopted by Kurumganti Subrahmanyasastry in his later 
life after Asramasweekara] prove the prominence of 
Advaita in those days. 
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In this context, it is necessary to state that there were 
many scholars in Andhra who toiled for the development 
and preservation of Advaita Vedanta. Their monumental 
contribution can be divided into three categories: 

1. Independent works 

2. Commentaries and 

3. Minor works. 

Some scholars like Vidyaranya, Chitsukha and 
Bellamkonda Ramarayakavi wrote independent works 
while others like Gundayyabhatta wrote commentaries. 
For example, Chitsukha wrote Tattvapradipika, also known 
as Chitsukhi after hi$ name, on Advaita Vedanta. 
Gundayyabhatta wrote a succulent commentary on the 
most difficult Advaita classic of Sri Harsha, The 
Khandanakhandakhadya. In addition to the above, many 
works were authored by scholars of the 19th century and 
beyond. Similarly, the contribution made by Mutts, 
Gurukulas and other educational institutions of higher 
learning deserves a scrutiny. Also, there were Mutt£ 
Gurukulas, Principalities, besides individual pundits, all 
having made immense contribution to Advita Vedanta. 

In other words, the contribution made by Andhras to 
Advaita Vedanta is luminous and voluminous. An attempt 
is made in this paper to present the literary acumen of 
some of the scholars. 




CHAPTER 2 

ADVAITA - ITS ORIGIN AND DEVELOPMENT 

Before discussing the contribution of Andhras to 
Advaita Vedanta, the status of Advaita among the 
Darsanas merit brief discussion. 

The philosophical discussions and theories established 
by famous acharyas are named Darsanas. Etymologically, 
Darsana connotes that through which Atman can be seen 
[realized]. It suits every Darsana since the exponents of 
every Darsana were convinced that that was the actual 
Atman. 

These Darsanas are of two kinds: orthodox and 
heterodox. Those systems which do not accept the 
testimony of the Veda are known as heterodox Darsanas 
while those which do are orthodox Darsanas. Charvaka, 
Jaina and the four schools of Buddhistic thought, namely, 
Madhyamika, Yogachara, Sautrantika, Vaibhashika are 
heterodox systems, while the orthodox systems are 
Sankhya, Yoga, Nyaya, Vaiseshika, Purva-Mimamsa and 
Uttara-Mimamsa. Now let us discuss some of the salient 
features of these systems. 

CHARVAKA DARSANA: 

Brihaspathi is regarded as the founder of Charvaka 
Darsana. His chief disciple, Charvaka, propagated this 
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thought. Although the original works of Charvaka Darsana 
are extinct, his views have percolated to us, rather 
ironically, through his opponents who bitterly criticized him. 
The main features of this Darsana are: 

a) Earth, water, fire and air are the basic elements. 
Ether is not accepted as an element. 

b) Senses and objects are the result of the different 
combinations of these elements. 

c) Perception is the only source of knowledge. 

d) The soul is nothing but the consciousness of the 
body. 

e) There is no God. 

f) Artha and Kama are the two Purusharthas. 

g) Death alone is liberation. 

JAINA DARSANA: 

The Jaina Darsana has a pre-historic origin. The 
twenty-four Tirthankaras, right from Vrishabhadeva to 
Vardhamanamahaveera, who were the originators of this 
faith, are said to be the exponents of this philosophy. 

The salient features of this philosophy are: 

a) Consciousness is the essence of the soul. 

b) The four vows, Ahimsa, Truthfulness, Non-stealing, 
Non-attachment and Continence are the practical tenets 
of Jainism. 


CD 



c) The three-fold path; right belief, right knowledge and 
right understanding are the means to salvation. 

BAUDDHA DARSANA: 

Gautamabuddha, the Light of Asia, is the founder of 
Bauddhadarsana. The four noble truths -- suffering, cause 
of suffering, cessation of suffering and the means leading 
to this cessation of suffering - constitute the philosophy 
of Bauddhadarsana. The noble eight-fold path goes like 
this : right faith, right resolve, right speech, right action 
right living, right effort, right thought and right concentration 
are the means to liberation. Unfortunately, Buddha's 
followers interpreted his teachings each in his own different 
way. 

Some of his followers were nihilists (Sunyavadins), 
some subjective idealists (Yogacharas), some, 
representatives of critical reality (Sautrantikas), and still 
others were direct realists (Vaibhashikas). Their 
philosophies may be summarized as follows. 

1) Sunyavadins stressed the unreality of all things, 
objects, knowledge and knower. 

2) Yogacharas admit that objects perceived are all ideas 
in the mind. The mind alone is real. There is no external 
reality. 
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3) Sautrantikas maintained that both extrnal and 
conceived objects are real. It would be meaningless 
to say that consciousness appears as the external 
object. Objects are felt directly as existing outside of 
the self. 

4) Vaibhashikas maintained that both mind and external 
objects are real but, unlike Sautrantikas, they hold that 
external objects are directly known through perception 
and not inferred. The first two of the above four schools 
come under Mahayana category while the last two under 
Hinayana. 

SANKHYA DARSANA: 

Among the oldest systems of Indian philosophy, 
Sankhya is predominant. Kapila was its exponent. Since 
Sankhya means perfect knowledge and since the 
philosophy inheres perfect knowledge, the title Sankhya 
is highly appropriate. 

YOGA DARSANA: 

Patanjali was the founder of Yogadarsana. The yoga 
sutras composed by him constitute the earliest and 
grandiose work on this system. Yoga advocates an eight- 
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fold path of discipline: Yama, Niyama, Asana, Pranayama, 
Pratyahara, Dhyana, Dharana and Samadhi. One has to 
practise these eight disciplines for obtaining liberation. 

NYAYA DARSANA: 

This school of philosophy was founded by Gautama 
and is primarily concerned with correct thinking and 
acquiring true knowledge. Pramana is the means of 
knowing things correctly. Nyayadarsana proposes four 
Pramanas : Pratyaksha, Anumana, Upama, and Sabda. 
This system is an elaboration of sixteen principles also 
known as Padarthas. 

They are: 

1) Means of right knowledge (Pramana) 

2) Object of right knowledge. (Prameya) 

3) Doubt (Samsaya) 

4) Purpose (Prayojana) 

5) Illustrative instances (Dristanta) 

6) Accepted conclusion(Siddhantha) 

7) Premises (Avayava) 

8) Argumentation (Tarka) 

9) Ascertainment (Nirnaya) 

10) Debate(Vada) 

11) Dispensation (Jalpa) 

12) Fallacy (Hetvabhasa) 

13) Quibble (Chala) 



14) Refutation (Jati) 

15) Destructive criticism(Vitanda) 

16) Points of opponent's defeat ( Nigrahasthana) 

This system is concerned with an explanation of the 
above sixteen issues. It is said that the highest good, 
Nissreyasa, is attained through a thorough knowledge of 
them and their practice. 

VAISESHIKA DARSANA: 

Vaiseshika philosophy was founded by Kanada and it 
is derived from the word 'Visesha' which means 
particularity. The system involves the seven Padarthas : 
Dravya (substance), Guna (quality), Karma (action), 
Samanya (generality), Visesha (particularity), Samavaya 
(inherence) and Abhava (non - being). 

PURVA-MIMAMSA DARSANA: 

The word Mimamsa means detailed discussion or 
critical investigation. This system interprets the Vedic 
sentences and hence the title. The earlier part of the Veda 
advocates Karma while the latter part deals with Jnana. 
Thus Mimamsa is divided into Purva-Mimamsa and Uttara- 
Mimamsa. Jaimini was the exponent of Purva-Mimamsa. 
This system has the function of upholding Vedic rituals. 
UTTARA - MIMAMSA DARSANA: 
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This system, also known as Vedantadarsana, is said 
to be the best of all Darsanas because it explains 
admirably the nature of soul and serves as the beacon 
light of human life. Moreover, it satisfies the human 
aspiration of getting rid of worldly entanglements and 
attaining salvation. Sankaracharya, in his Bhashya on 
Brahma-Sutras, expounds the superiority of 
Vedantadarsana over the other philosophies in the 
following way. 

Exponents of other systems tried to advance their own 
theories basing upon arguments which, for the most part, 
are illogical and inconsistent. For example,materialists 
assert that the body is the soul and its existence is merely 
transitory;another school holds the view that mind itself is 
the self. Disagreeing with this view,some argue that soul's 
existence is transitory, while the nihilists pooh pooh the 
ideaand declare the illusoriness of soul because it is a 
void. Still others believe that there is a soul [separate 
from the body] which transmigrates and is the agent of 
work (Karta) and the experiencer of the results (Bhoktha). 
Yet some others say that the soul is a mere experiencer 
(Bhokta) and not an agent (Karta). In this veritable Babel, 
some believed in God who is different from the soul and 
is all-knowing (Sarvajna), and all-powerful 
(Sarvasakthiman) while in another view, the Atman itself 
is the experiencing individual. 



Thus we see that there are diverse philosophic 
concepts which are mutually contradictory although they 
all draw on logic and texts. If one acfcpts any of these 
views without critical examination, one is liable not only 
to be denied emancipation but also face grief. Hence to 
realize the self, one should study the Vedantadarsana 
which reveals the uniqueness of Atman. Badarayana was 
the exponent of Vedantadarsana. His aphorisms 
numbering 555, known as Badarayana Sutras, were the 
first treatise emanating form this system. 

Badarayana was not the actual founder of this system 
because the ideas already existed in the Upanishads. His 
role consisted only in expatiating the philosophy of the 
Upanishads in his Sutras. Though all the Upanishads 
aver the soul to be the noblest thought, to the superficial 
observer, the aphorisms seemed divergent. This seeming 
paradox had to be addressed by someone at some time. 
This Himalayan task was taken up by Badarayana. He 
succeeded in establishing the sameness or the similarity 
of the teaching of the Upanishads and setting at rest the 
opponents' onslaughts once for all. In the process of 
composing the Vedanta Sutras Badarayana was fair 
enough to acknowledge the views borrowed from both 
his predecessors and his contemporaries while at the 
same time he had to condemn others' views. They were 
"Asmaradhya", "Audulomi 1 ', "Kasakritsna", 
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"Karshajani'V'Jaimini", “Badari", "Atreya”, and so on. The 
Vedantic concepts advocated by them are known as 
Arshavedanta. T 

There were many other advocates of Vedantadarsana 
who came after Badarayana and before 
Sankaracharya.(9) Gaudapada, the paramaguru 
(teacher's teacher) of Sankaracharya developed the 
school of Vedanta in a systematic way and he deserves 
to be honoured as the first systematic expounder of 
Advaita Vedanta. His treatise was in the form of Karikas, 
named after him, his name being 'Gaudapada' and is the 
first available systematic treatise on the Advita Vedanta. 
The purpose of the Karikas is to explain the philosophy of 
the Upanishads in general and the Mandukyopanishad in 
particular. 

The fundamental doctrine of Gaudapada entails No¬ 
origination (Ajatavada). Negatively treated, it means that 
the world only appears to be, but, in fact, it is non- existent. 
The concept of Creation is just a myth. 
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Gaudapada was succeeded by his disciple, 
Govindabhagavatpada. A very interesting fact in this 
lineage is that this Govindabhagavatpada had the rare 



privilege of teaching the great Sankaracharya. This 
privilege can further be extended to Gaudapada because 
Sankara happened to be his sishya's sishya - a sort of 
grand disciple. 

Sankaracharya.alsoknown as Sankarabhagavatpada 
[A.D.788-820], was the first to consolidate the doctrine 
of Advaita Vedanta, a sub-school or a subsidiary of 
Vedantadarsana. He was born in Kaledy, a village in 
Kerala, to a Nambudri Brahmana couple, Sivaguru and 
Aryamba and lived for just thirty-two years. His father died 
while he was quite young Sankara received his initiation 
at the age of five and was attracted to the ascetic life. He 
somehow managed to get permission to renounce the 
world and left Kerala and traveled towards the North in 
search of a guru. He met Govindabhagavatpada on the 
bank of the river Narmada and prostrated before him to 
be accepted as his disciple. This meeting may well be 
described as love at first sight. When enquired about his 
identity, Sankara gave such a mystic reply that it presented 
the quintessence of Advita Vedanta. 
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"I am neither Earth nor Water nor Fire nor Air nor Sky 
nor the senses which by their very nature are prone to 
change, whereas I am not prone to change 1 2 3 4 5 6 '. 

This reply moved Govindabhagavatpada so much that 
he at once accepted him as his disciple. In time he 
ordained Sankaracharya to write commentaries on the 
Prasthanatraya, viz.,, the Upanishads, the Brahma Sutras 
and the Bhagavad Gita in accomplishing his guru's desire 
and propagate Advita Vedanta. Sankara faithfully 
undertook this task and succeeded remarkbly. The 
commentary written by Sankaracharya is known as 
Sarirakamimamsabhashya. Sarira, being impure, has 
therefore come to be known as sariraka, while the jiva 
which dwells in the sarira is saariraka. A discussion 
whether this saariraka is the same as Brahman or not is 
known as Saarirakamimamsabhashya. Apart from the 
Bhashyas written on the Prasthanatraya, Sankara was 
said to have written the following works: 

1. Advaita pancharatnam. 19. Praudhanubhutiprakaranam. 

2. Advaitanubhuti. 20. Brahmanuchintanam. 

3. Adhyatmavidyopadesa. 21. Manishapanchakam. 

4. Anatmasrivigarhana. 22. Mayapanchikam. 

5. Aparokshanubhuti. 23. Mohamudgara. 

6. Atmabodha. 24. Laghuvakyavrittiprakarana. 



7. Atmanatmaviveka. 25. Vakyavritti. 

8. Upadesasahasri. 26. Vivekachudamani. 

9. Ekasloka. 27. Vedantasara. 

10. Kasipanchakam. 28. Satasloki. 

11. Kaupinapanchakam. 29. Shatpadi. 

12. Jnanankusamsavivaranam. 30. Sadacharaprakaranam. 

13. Dasasloki. 31. Sanatsujateeyam. 

14. Nirvanashatkam. 32.Sarvavedantasiddhantasangraha 

15. Pancharatnamalika. 33. Swarupanusandhanastakam. 

16. Panchikaranam. 34. Swatmanirupanam. 

17. Prabodhasudhakara. 35. Hastamalakiyabhashyam. 

18. Prasnottararatnamala. 

Besides the above, around fifty works of Stotra type 
are ascribed to Sankara wherein Bhakthi is described as 
the pivotal subject interspersed with Advaita. 

THE SALIENT FEATURES OF ADVITA: 

According to Advita, Brahman alone is the Reality; the 
world is unreal and is superimposed in Brahman just as 
the snake is superimposed in a rope. Brahman is one 
without a second and there is nothing apart from Brahman, 
similar to Brahman or different from Brahman and 
Brahman is essentially undivided. 

This attributeless Brahman is inaccessible to sensory 
perception. The attributes Sat, Chit, Ananda, as well as 
the concepts Omnipresent, Omnipotent and Omniscient, 



are agencies which enable one to understand the nature 
of Brahman. 

Jiva, despite being Brahman himself, has the illusion 
of being different from It(Brahman), due to nescience. This 
illusion arises because Jiva has a body, senses and mind. 
Though Jiva is one, it appears to be many in respect of 
Upadhi. 

The happiness in one and the unhappiness in another, 
as experienced universally, may be ascribed to the concept 
of Antahkarana. Consciousness and Atman are identical 
and it is all-prevasive. When it is reflected in Maya 
(Universal nescience), it is known as Iswara, while the 
same, when reflected in Avidya (Individual nescience), is 
known as Jiva. 

Advaita, to which everything except Brahman is mere 
illusion, however, accepts three realities, Pratibhasika 
CHifcrwfoiF - transient reality) - a rope being mistaken as a 
snake; Vyavaharika (mniwifan - world experience) - a 
snake appearing as a snake; and Paramarthika (mumfkm 
- the actual and absolute reality) - Brahman. 

Just as dream apparations disappear as soon as 
consciousness is restored, situations experienced in the 
usual state of consciousness vanish when the state of 
Brahmajnana is obtained. As a follow-up, we may perhaps 
touch briefly on nescience (Maya). Maya comprises three 



gunas - Sattva, Rajas and Tamas. This Maya is believed 
to be in existence perhaps prior even to time and space. 
The world and its inhabitants consist of the basic elements; 
earth, water, sky , fire and air. The Jiva results when 
consciousness enters them. When this consciousness, 
which we may call mundane consciousness, evolves and 
graduates into the real and ultimate Jnana, the Jiva 
becomes one with Brahman. This supreme state and 
stage can be attained through an appropriate guru who 
teaches eternal truths such as Tattvamasi and 
Dasamastvamasi. When the ultimate realisation dawns 
on the Jiva, the three karmas, which hang on to Jiva, 
vanish automatically. Unfortuantely, even after the 
realisation, Jiva has still to undergo Prarabdha as long as 
it runs its coursce. This stage in the evolutionary process 
is known as jivanmukthi - liberation while still living the 
normal life. Jivanmukthi transforms into Videhamukthi 
when the body of the jivanmuktha perishes. The central 
point in the whole discussion is that Jnana is the sine qua 
non of complete liberation. 

We now turn to have a look at Sankara's disciples, the 
famous among them being Padmapada, Hastamalaka, 
Totakacharya and Sureswara. These disciples eventually 
headed the four Mutts established by Sanakara in the 
four corners of the country. Sankaracharya travelled the 
entire length and breadth of India on foot propagating 
Advita Vedanta and drawing large number of admirers. It 
is a pity that he passed away at the prime age of thirty- 



two. Had he lived a little longer, no one knows what earth- 
shaking achievements he would have made. Even during 
his short span of life the propagation of his philosophy 
had a tremendous impact on India and abroad. 

After Sankara's departure, his philosophy got divided 
into three branches; Bhamati, Vivarana and Vartika. The 
first two have survived and even enjoy critical 
examination, while the latter one, Vartika, has suffered 
extinction. 

The conceptual differences between Bhamati and 
Vivarana schools of thought will be discussed later. Most 
of the Acharyas who existed in the Post-Sankara period 
composed commentaries and treatises independently, 
following either of the two schools, not contradicting each 
other. However, there are a few who followed one school 
contradicting the other. 

Apart from the works based on these two Prasthanas, 
many independent works, both major and minor, as well 
as commentaries were written on Advita Vedanta. Besides 
the above, some other notable works refuting the 
philosophy of Visistadvaita and Dwaita saw the light of 
the day. 

Among the authors of Advaita Vedanta, the part played 
by the scholars of Andhradesa deserves special study. 



CHAPTER 3 

UPANISHAT PRASTHANAM 


There are three Prasthanams - Upanishatprasthanam, 
Sutraprasthanam and Gitaprasthanam. Of the three, 
Upanishatprasthanam is not only the first to evolve but 
also enjoys the highest philosophical status as it happens 
to be the essence of the Vedas. 


The first part of the Vedas, the Brahmanas, asserts 
the importance of Karma while the second part, the 
Upanishads, stresses the need for Jnana for the purpose 
of emancipation. Also, the realization of Atman becomes 
possible through listening to the Upanishads, 
argumentation and contemplation. 
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The word Upanishad is derived form the root 'shad' 
and the two prefixes 'Upa' and 'Ni' which together mean 
the Guru's proximity. 


It is a curious fact that 'Upanishad' is also derived from 
the root 'shad' meaning gati, the movement, as it leads 
the listener to the highest goal which is realization of 
Almighty. There is still another meaning for the same root 
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'shad' - destruction - destruction of the innate ignorance 
of man and leading him to enlightenment and the 
Upanishadic salvation. 

Contrary to popular thinking that the study of the 
Vedanta is unnecessary as it deals with metaphysical 
matters which are of no day-to-day use, and that the 
Upanishadic teachings are highly esoteric and they are 
beyond the pale of the common man, Upanishads are 
not for the work-a-day world but they formulate a firm 
ground for the evolution of humanity into divinity. 

Upanishads are also intended to convey high morals 
and supreme self-restraint for the purpose of achieving 
the highest human goal.i.e., self-realization. In our 
tradition, that exercise which ordains man to do good and 
to be kind is consiered to be the real sastra. The 
Upanishads are the very reflection of the human mind - 
elevated ethically, morally, socially and spiritually.ln short, 
they embody practical wisdom. It is said that man, if he 
assimilates the Upanishads and puts them into practice 
faithfully, becomes almost a divine being. 

Though there are over a hundred Upanishads, only 
ten are considered highly significant as only these ten 
were exhaustively discussed by Sankara who drew upon 
the Upan6ishads incuding Kaushitaki and Swetaswatara. 

Scholars differ on the chron ology of the Upanishads 



and hence, without going into the controversies, the 
traditional order is followed here, th usual order is Isa, 
Kena, Katha, Prasna, Mundaka, Mandukya, Taittiriya, 
Aitareya, Chandogya and Brihadaranyaka. In doing so, 
specific reference to Andhras 1 contribution to Advaita 
Vedanta is attempted in what follows. 

ISAVASYA UPANISHAD : 

This Upanishad, belonging to the Yajurveda, has 18 
verses and has the distinction of being the oldest. In this 
Upanishad, we find a wonderful synthesis of Karma and 
Jnana leading to emancipation. However, Sankara differed 
from this idea. According to him, the different parts of the 
verses are for different personalities - some for seekers 
of Atmajnana, while the rest are for the others. As for 
Karma and Jnana, Sankara stresses that the two paths 
for emancipation are mutually contradictory and hence 
cannot be practised simultaneously. Karma is superficial 
and extensive, while Jnana is an in-depth aid to Moksha. 

While Sankara's idealistic thinking about the Upanishad 
deserves reverence, it is not sacrilegious to look into what 
some modern thinkers say about the Upanishad. For 
example, Mahatma Gandhi says "I have now come to a 
final conclusion that if all the other scriptures happened 
all of a sudden to be reduced to ashes and if only the first 
verse of the Upanishad were left intact in the memory of 



the Hindus, Hinduism would be forever". The substance 
of the first verse of Isavasya is as follows - "All this world 
consists of animates and inanimates and is encompassed 
by the Lord. Enjoyment comes to you through renunciation 
of what you possess. Don't covet others' riches". 

The purport of this mantra is that all our resources, 
whether physical or intellectual, are given by God and 
they are His property. Therefore, we must enjoy whatever 
we have for our survival and leave the rest for others' 
enjoyment. The idea of "live and let live" is highlighted in 
this mantra. Isavasya further says that man should live 
for his allotted span of life performing good deeds. This 
is the only way for man to achieve detachment and 
extricate himself from the purely mundane attachments. 

In addition to those ideas of Sankara, there are 
inspiring commentaries on Sankara's ideas. 

Isavasya has five commentaries Deepika, Bhashya, 
Vivarana, Rahasya and Tika and the commentaries of 
them are also named Chintamani, Deepika, Viveka, Vivriti, 
and Vyakhya. 

Let us now have a look at a few scholars from Andhra 
who have remarkable works to their credit. 



ANANDAGIRI (A.D.1260-1320): 


Anandagiri (also known as Janardana), who became 
the head of the Dwaraka mutt after embracing sanyasa, 
wrote an exhaustive commentary on Isavasyopanishad 
following in the lines of Sankara. 

VIDYARANYA (A.D.1296-1386): 

Son of Mayana and Sumathi and the maternal uncle 
of Lakshmidhara, author of Advitamakaranda, Vidyaranya 
wrote many famous works such as 
Vivaranaprameyasangraha and Panchadasi. The original 
name of Vidyaranya was Madhavacharya and, due to the 
acquisition of sanyasasrama, he came to be known as 
Vidyaranya. He was the eighth head of Sringeri [ from 
A.D.1380-1386] 

According to Guruvamsakavya of Kasi Lakshmana 
Sastry [ court pundit of Sri Satchidananda Bharati], a 
Brahmin, native of Orugallu [ the present Warrangal ] 
had.two sons. The younger of the two having deserted 
the world embraced sanyasa through Vidyatirtha and 
came to be known as Bharati Krishnatirtha, and settled 
at Sringeri. After three years, his older brother who, in 
search of him, came across Vidyatirtha and in a fortuitous 
situation took sanyasaasrama himself and hence came 
to be known as Vidyaranya. This Vidyaranya wrote a 
wonderful commentary on the Isavasya which is 
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considered to be the best among the commentaries on 
that Upanishad. 

SADASIVABRAHMENDRA YATI (A.D.1560-1750) 

Sadasivabrahmendrayati was an eminent Advaitin 
and a yogin of Andhradesa. He studied Vedanta under 
Ramabhadra Sastry and gained profound knowledge in 
the Prasthanatraya and the six systems of Indian 
philosophy. He wrote a very good commentary on 
Isavasya Upanishad. 

UPANISHADBRAHMENDRA YOGIN (A.D.1765-1850) 

Upanishadbrahmendrayogin wrote commentaries on 
as many as 108 Upanishads. His Isavasyavivaranam, a 
commentary on Isavasya, is on Sankara's lines, and 
gives a comprehensive gist of Advaita philosophy. 

ADVAITANANDA TIRTHA (A.D. 1700-1800) 


Advaitanandatirtha, a disciple of Sadanandatirtha and 
son of Madhavasuri and Mahalakshmi, was Kurunganti 
Subrahmanya Sastry before his accepting the ascetic life. 
He wrote three works among which 
Panchopanishattatparya deepika is of a special genre . 
He wrote commentaries on Isa, Kena, Katha, Prasna and 


Mundaka Upanishads. This work was published by 
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Bramhavidya press,, and is also known as 
Advaitanandalahari. 

BELLAMKONDA RAMARAYA KAVI (A.D. 1850-1915) 

Among the post-Sankara Advatins, Bellamkonda 
Ramarayakavi's contribution to Advaita Vedanta is most 
remarkable. He was the son of Mohanaraya and 
Hanumayamma who were the residents of Pamidipadu 
Agrahara near Narsaraopeta of Guntur district. 

In Dr.K.S.Dutta's words, "he [Ramarayakavi] is to 
be considered one of the most important post-Sankara 
advaitins of recent times and he had the same scholastic 
calibre as Vachaspati Misra and 
Madhusudanasaraswathi". For this reason, Ramarayakavi 
was also called Apara Sankara by his contemporaries. 
He produced more that 100 works within his short life time 
of 38 years. His works on Advaita Vedanta outnumbered 
those on other branches which constitute an important 
contribution to Indian philosophy. He wrote 
Vedantamukthavali in which he gave the essence of all 
Upanishads in Sardula metre of composition. While 
commenting on the Upanishads he followed the Advaita 
approach of Sankara. A sloka from the Isavasya written 
by Ramarayakavi is given here. 
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(This universe can be imagined as a personification 
of the Almighty and hence it is His property. We have no 
business to trespass this sacred empire. The minimum 
we should do to preserve the sanctity is not to covet others' 
possessions. Further, we should carry out the duties 
allotted to us by the Almighty without expecting any reward 
for it. That, in essence, is the path to salvation.) 

Having had a glance of original Sanskrit works, let us 
now turn to the great works in Telugu. 

Atmanandayogin, who lived in the last quarter of the 
19th century, translated Isavasya into Telugu. He brought 
out all the Advaitic tenets contained in the Upanishads in 
lucid verses and songs and simple language without 
attempting at their literal translation [which would probably 
have marred the beauty of the original]. 

Pantula Lakshminarayana Sastry, translated Isavasya 
along as well as Kena, Katha and Prasna into beautiful 
Telugu verses. His work is considered to be one of the 
outstanding works in Telugu on Advaita. 



Charla Ganapathi sastry, who lived in the 20th century, 
has translated Isavasya and other three Upanishads, 
Kena, Katha and Prasna. He closely followed the original 
text. His work is known as Upanishat Sudha. 

Pisapati Narayana Sastry (A.D.1900-1967) has 
translated Isavasya along as also eleven other 
Upanishads into Telugu. His work is called 
Andhradwadasopanishattulu. 

V.Sundara Rama Sarma of the 20th century wrote 
word-to-word meaning and paraphrase of Isavasya and 
two other Upanishads, Katha and Aitareya. 

Nori Srinatha Venkata Somayajulu of the 20th century 
translated Isavasya and nine other Upanishads in chaste 
Telugu in prose form. He also translated Swetaswatara 
and Kaivalya with explanatory notes strictly following 
Advaita interpretation. 

Kanuparthi Markandeya Sastry, who lived in the 20th 
century, translated Isavasya into beautiful Telugu in verse 
format. His work, Srimadandhropanishadjnanadipika, 
unfolds the very heart of Sri Sankaracharya's conception 
and stands out as one of the best works in Telugu on 
Advaita. 



Isavasyopanishad was also translated by Kompella 
Dakshinamurthy Sastry and it was published by Sri Sita 
Rama Adi Sankara Trust in Hyderabad. 

Another notable commentary of Vithaladevuni Sundara 
Sarma was published by Surabharathi Samithi of 
Hyderabad. 

KENA UPANISHAD: 

This Upanishad belongs to Tavalkara Brahmana of the 
Samaveda and is in two parts, half verse and half prose. 
The emphasis of this Upanishad is on the illusory nature 
of the senses. The concept of Brahman is not what the 
senses ordinarily grasp. But it can only be realized by 
itself. This Upanishad is known as Kenopanishad since 
the first word of the first verse is 'Kena' which means" by 
whom.". 

Sankara wrote two commentaries on this Upanishad 
Padabhashya (commentary on the words) and 
Vakyabhashya (commentary on the sentences). 
Anandagiri wrote Bhashyatippani on this Upanishad and 
it was published in Anandasrama Press. 


Another notable commentator, Upanishad 



brahmendrayogi, wrote a commentary named Vivaranam 
which gives the quintessence of Kenopanishad and was 
published by the world famous Adyar Library. 

Bellamkonda Ramaraya Kavi wrote the gist of 
Kenopanishad in his Vedantamukthavali strictly following 
in the lines of Sankara. 


A sloka from the Kenopanishad written by 
Ramarayakavi reads:. 


m^recH ftfvnngrFprf&zrzzil $cmi: 

?l<tml[ct far ^ a i «T c£Sfgf[aTel: "Q olcuaict: I 


Zctwumfbcii 


vs n ziwmfci crf&zftcm %«// 


(The supremacy of Atman (read Almighty) is such 
that only through Its benediction Devas could conquer 
the demons. Its grace lets fire glow and air move; and 
even the Gods could become Gods only through Its grace. 
Let that Supreme Atman shine eternally.) 

Here are some commentaries written in Telugu on the 
Kenopanishad. 

Atmanandayogi Upanishattulu 

Kanuparthi Markendaya sastry 

Srimadandhropanishdjnanadipika 
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Charla Ganapathi Sastry - Upanishad Sudha. 

Similarly Nori Srinatha Venkata Somayajulu of the 20th 
century wrote a commentary with explanatory notes strictly 
following Advaita interpretation. 

Prof.P.Ramachandrudu of the present century wrote 
a commentary on the Kenopanishad consisting of 
Pratipadartha and Tatparya following in the lines of 
Sankara. 

KATHA UPANISHAD: 

Katopanishad is one of the oldest Upanishads 
belonging to the Taittiriya School of Yajurveda. The 
Upanishad elaborates the experiences of Nachiketa: his 
trip to the nether world, and his encounter with Yama 
who anointed the knowledge of Brahman on him. A special 
feature of the Upanishad is that most of its verses and 
ideas are found in the popular Bhagavad Gita verbatim. 
Many works were composed by many poets basing on 
this Upanishad. 

COMMENTATORS ON THE UPANISHAD : 

We now turn from the original works to commentaries 
and translations. 

Anandagiri's commentary on this Upanishad was 
published by Anandasrama Press. 

GP) 



Upanishadbrahmendra yogi wrote an exciting 
commentary, Arthaprakasika following in the lines of 
Sankaracharya and this was published in Adayar library. 

Bellamkonda Ramarayakavi wrote Vedantamu ktavali 
in which a gist of Kathopanishad was given also following 
in the lines of Sankara. Here is a sloka of Ramaraya 
from the Kathopanishad. 





cr^Zf; UciulOH&l 5ft W igct: 

zrmfkzrfM wrufci eiw-. ^ / / 

(Atman is that which, though resident of the body, is, unlike 
the body, indestructable, cannot be realized through 
didactic acts, is beyond the brain power and is self- 
created.) 

TELUGU TRANSLATIONS OF THE UPANISHAD : 

Pantula Lakshminarayanasastry who belongs to the 
20th century wrote a commentary-cum-translation. His 
work is called Andhrakathopanishad. While translating 
the Upanishad, he closely followed the story part of the 
original text and translated the whole commentary of 


Sankara adding some explanations here and there. The 
work is considered to be a monument among the 
translations of the Kathopanishad. 

Kanuparthi Markandeya Sastry authored 
Srimadandhropanishadjnanadeepam. He bore in mind the 
views of Sankara while translating the Kathopanishad. 

Other translators include Charla Ganapathi Sastry 
(Upanishadsudha),PisapatiNarayanaSastry 
(Andhradwadas -opanishattulu), V.SundararamaSarma, 
Nori Srinatha Venkata Somayajulu and MalayalaSwamy. 

PRASNA UPANISHAD: 

This Upanishad belongs to Atharvaveda. It is called 
Prasnopanishad because it consists of highly 
philosophical and intriguing questions. 

1) What is the ultimate cause of the world? 

2) What is the nature of the Supreme Being? 

3) What are the nature and power of the sound Om? 

4) What is the relation of the Supreme Being to the 
mundane world? 

This Upanishad is more in prose form than in verse. 
Its commentaries include 



Anandagiri's Bhashyatippani. 
Upanishadbrahmendrayogi's Vivarana. 
Bellamkonda Ramarayakavi's Vedantamukthavali. 


Here is a sloka of Ramarayakavi from the Prasnopanishad. 

mviftri mmnrmid ftt® n 


mm ^[Zctud n n mmmi m$i n 

m?n liwfe emit mdh mmdmajji: %m°ii i 


(The divine symbol 'AUM' has three attributes - 'A', 'U' 
and 'M‘. The wakeful state is identified with 'A', the 
dreaming state, with 'U' and the deep sleep with 'M'. A 
fourth state, both different from and a remnant after the 
demolition of 'A', 'U' and 'M', is identified with Atman.) 


TRANSLATORS : TRANSLATIONS : 
Atmanandayogi - Upanishattulu 

Charla Ganapathi Sastry - Upinishat sudha 

Pisapati Narayana Sastry - 
Andhradwadasopanishattulu - Andhradwada 

sopanishattulu- 

Pullela Sriramachandrudu - Prasnopanishad 
(with pratipadartha and tatparya) 
Nori Srinatha Venkata Somayajulu - 

Upanishaddarsanamu. 



Kanuparthi Markandeyasastry 
Srimad Andhropanishadjnanadeepamu. 

MUNDAKA UPANISHAD: 

This Upanishad is a part of Atharvaveda and its main 
purpose is to distinguish between higher knowledge 
(Paravidya) and lower knowledge (Aparavidya). This 
Upanishad asserts that Atmajnana (the knowledge of 
Brahman) can be realized through renunciation and not 
acquisition of worldly objects. This Upanishad consists of 
three chapters available in two parts. Among them who 
wrote commentaries on the Upanishad may be picked up 
the following. 

Anandagiri's commentary on Mundakopanishad. 

Upanishadbrahmendrayogi's Vivarana. 

Ramarayakavi's Vedantamukthavali. 

A sloka from Mundakopanishad authored by Ramaraya 
reads : 


TcT^T fcieilcl m 

cTcT/ 

*ittimoupn<z9icrfcT n cftml 

mtmtszuivijU'Uci 11 


(Just as a spider disengages its woven web or devours it 
at its pleasure, Atman creates as well as destroys the 



world. Just as trees sprout from the earth and ultimately 
dwindle and disappear, this ever-changing world has 
sprung from the unchanging or Perpetual Brahman.) 

The following are the translators: 

Atmananda yogi. 

Charla Ganapathi Sastry. 

Pisupati Narayana Sastry. 

P.Sriramachandrudu. 

Nori Srinatha Venkata Somayajulu. 

MANDUKYA UPANISHAD: 

This Upanishad also belongs to Atharvaveda and it 
comprises 12 mantras. The sage Mundaka is believed to 
be the exponent of this Upanishad. The Upanishad helps 
one to comprehend the significance of the word Om 
through which Atmajnana can be achieved. There are also 
Karikas on this Upanishad by Gaudapada who was the 
paramaguru (teacher's teacher) of Sankaracharya. 

The Karikas are in four chapters: 

The first chapter, Agamaprakarana , explains, that' 
Om 1 is conducive to self- knowledge and deals with 
scriptures. 


The second chapter, Vaitathyaprakarana, shows the 



unreality of duality on the analogy of the rope and 
snake. 

The third chapter, Advaitaprakarana,shows the reality 
of non-duality by reasoning. 

The fourth chapter, Alatasanthi, adduces arguments 
and refutes those systems that hold views conflicting with 
Advaita. 

COMMENTATORS OF THE MANDUKYA UPANISHAD 

Anandagiri wrote a commentary on the 
Sankarabhashya of Mandukyopanishad and the same 
was published through Anandasrama Sanskrit series. 

Upanishadbrahmendrayogi wrote a commentary 
Mandukyavivaranam on Sankara's Bhashya on 
Mandukyopanishad. 

Ramarayakavi also composed a commentary on this 
Upanishad. 




3 Ttmti 5rfcT?rfcT t-dloHl'H'HlC'ftcl & 

r ht 3m*[fh sit m ^ei^lud » 


(One experiences the natural three states of 
wakefulness, dream state and deep sleep. Atman is to 
be understood as a fourth state which, however, is not 
new but is something that remains by obliterating their 
attributes. One who realizes this supreme truth will be 
bereft of the cycle of births and deaths.) 

Let us now have a brief survey of the translators: 

Chirravuri Subrahmanyakavi's (19th century) 
translation of this Upanishad has 17 verses based 
on the doctrine of Sankara. 

Atmanandayogi's [ last quarter of the 19th century] 
translation is in the form of verses and songs. 

Pisupati Narayana sastry who lived between A.D. 
1900-1967 was another notable translator. 

Nori Sirnatha Venkata Somayajulu's [ 20th century] 
translation is in prose. Prof.Pullella Sriramachandrudu 
of this century wrote a commentary consisting of 
Pratipadartha and Tatparya on this Upanishad. 



TAITTIRIYA UPANISHAD: 


The Taittiriyopanishad forms part of the 
Taittiriyaranyaka of the Black Yajurveda. The first chapter 
Sikshavalli is sometimes referred to as the 
Samhitopanishad and the latter two chapters together 
are called Varuni upanishad. 

Sankaracharya wrote a commentary on the 
Taittiriyopanishad. This Upanishad has a speciality in 
that. Sureswaracharya, the disciple of Sankara, wrote 
Vartikas on this Upanishad basing on the Bhashya of 
Sankara. His work is known as 
Taittriyopanishadbhashyavartikam. 

There are many commentaries on the Upanishad and 
here is a list of them: 

Anandagiri's - Taittiriyavartikavyakhya. 

Vidyaranya's - Laghudeepika 

Advaitanandatirtha's - Taittiriyopanishdbhashya 

Ramarayakavi's Vedantamukthavali embodies 
the essence of the Taittiriyopanishad in Sardula metre 
and follows in the lines of Sankara. 

A verse of Ramaraya from the Taittiriyopanishad is given 
here for its sheer beauty. ( 



« 0 £t cct 35 i!W ipHi 3JJ x[ ll-Hld <tu(ilci 
<t>dc4 ^icu-cum Tzrfc&m; ip3T; 57 3T3V; $ 
m cpsf ftrar sfraiw &3r ar^rr 
ateir cicUficRji^fi^t ftnssf h%$ ftftr w 

(This sloka's injunction encompasses all the age-old 
virtues - truth, charity, devotion to one's duty, obeisance 
to teachers and parents and all such noble duties.) 

Rayaprolu Lingana Somayaji's Kalyana Vivarana 
is a commentary on Sankarabhashya related to this 
Upanishad. His commnentary is racy and gives the gist 
of Taittiriyopanishad. It was published by Sarada Press 
Bhatnavalli. 

Now a look at the commentaries in Telugu 

Atmanandayogi (19th century) translated 
Taittiriyopanishad into verses and songs. 

Pisupati Narayanasastry (A.D.1900-1967) translated 
this Upanishad very carefully without deviating from the 
original. 

Nori Srinatha Venkata somayajulu ( 20th century) 
translated this Upanishad following in the lines of Advaita. 

AITAREYA UPANISHAD: 

This Upanishad belongs to the Rigveda and is known 
as Atmashatka since it runs into six chapters. This 



Upanishad describes the Brahman as Creator, Sustainer 
and Destroyer, the universal Three-in-One. It also 
describes the plight of the jiva during his foetal stage in 
the mother's womb. This ordeal generates in the human 
kind a sense of distress followed by frustration and 
vairagya. As a natural follow-up, the Upanishad enjoins 
man to plead with Brahman for liberating him from the 
painful cycle of births and deaths. We have an ennobling 
commentary on this Upanishad by Sankara. 

Other commentators and their works are given below : 

Anandagiri composed a tika on the Bhashya written 
by Sankara and it is known as Bhashyatippani. 
Vidyaranya's commentary on this Upanishad is called 
Aitareyadipika. 

Upanishad Brahmendra yogi of the 18th century wrote 
a Tika in the name of Bhashya Vivarana. A scholarly work, 
it is available in Adyar library. 

Ramarayakavi authored Vedantamukthavali in which 
he gave the essence of Aitareyopanishad using Sardula 
metre. Here is a wonderful sloka of Ramaraya from this 
Upanishad.. 

oftciwm m &&R<wic<Heii 



fkccl<Hi<nmm l&lltxl ?Z: WZL 7T sl&ui: 

\jGt<nlcidd 55 

(When Almighty enters the body through a queer 
entrance on the head (Brahma randhra), the product is 
known as Jiva. If and when the entrant exits through the 
same route, Jiva ceases to exist; in other words, there 
will be no trauma of births and deaths.) 

The following is a list of Telugu translations of the 
Upanishad : 

Atmananda yogi who lived in the last quarter of 
the 19th century translated the Aitareyopanishad in easy 
flowing verses and songs closely following the lines of 
Sankara. 

Pisapati Narayanasastry of the 19th century 
translated 

Aitareyopanishad into chaste Telugu. V.Sundara 
sarma of the 20th century wrote word-for-word meaning 
and paraphrase of the Aitreyopanishad following the 
views of Sankara. 

Nori Srinatha Venkata Somayajulu of the 20th century 
translated the Upanishad into Telugu. This is considered 
to be comprehensive and gives the central idea of 
Vedanta expounded by Sankara. 



CHANDOGYA UPANISHAD: 


The Chandogyopanishad is one of the oldest 
Upanishads. It is also one of the most authoritative 
Upanishads belonging to Samaveda. The most significant 
feature of this Upanishad is the oneness of the Jiva and 
Brahman (Tattvamasi) meaning'Thou art that". 

We note that Swetaketu's getting formal education, 
prevalent at that time,was inadequate. In fathoming the 
depths of Atmajnana he was enlightened by his father 
who filled the gap with the terse statement 'Tattvamasi', 
The supreme knowledge he imparted to Swetaketu is 
summed up in Chandogyopanishad. 

Sankaracharya wrote a commentary on this 
Upanishad. His commentary is known as 
Chandogyopanishadbhashyam. 

Anandagiri wrote a commentary on Sankara's Bhashya 
of this Upanishad.Upanishadbrahmendra yogi authored 
a work Chandogyarijuvivaranam which is a commentary 
on the Chandogyopanishad. 

Bellamkonda Ramarayakavi wrote Vedantamukthavali 
in which the purport of Chandogyopanishad is explained 
in Sardula metre. 


A beautiful sloka of Ramaraya.runs: 



w4?2T ufacdzialm n<t><n 

Hifhci xdffc (ci<pd fkzfei d&'H mr f 
tci&imi<i[}icu<uin?w m t>ei mwiUui cttpci 

fowiici fe witm cm ftepd fkz&ct m*i fcraw » 

(Just as we can know the nature of gold ornaments if 
we know about the metal gold and of black iron materials 
from a knowledge of the basic black iron, one can know 
all the manifestations of Atman if Atman as it is, is 
realized. The hidden idea is, that changes such as from 
the metal gold to jewellery and so on are just a myth.) 

Here are some Telugu translations : 

Pisupati Narayana Sastry translated Chandogy 
opanishad in his work Andhradwadasopanishattulu. 

Nori Srinatha Venkata Somayajulu translated this 
Upanishad in chaste Telugu. 

BRIHADARANYAKA UPANISHAD: 

This Upanishad belongs to the Vajasaneyi School of 
the Yajurveda. This is perhaps older than the oldest 
Upanishads we have pointed out earlier. Moreover, this 
Upanishad is found in two recensions the Kanva and the 
Madhyandina. It contains the highest teachings about 



Brahman as the one without a second. Sankaracharya 
wrote a commentary on this Upanishad. His commentary 
was followed by many scholars among whom some belong 
to Andhradesa. 

Anandagiri's Bhashyavyakhya. 

Vidyaranya's Vartikasara. 

Upanishadbrahmendrayogi's Brihadaranyaka 
vivaranam is a scholarly work which gives the essence of 
the entire Upanishad. 

Bellamkonda Ramarayakavi's commentary is in poetry 
form and gives the gist of the Brihadaranyakopanishad. 

Here is a stanza composed by Ramaraya which describes 
the nature of Brahman: 


7 zegei m 

wm <% awlfct rmuptu 

3mun Md4m‘H<rcitfeci *cs 7 mfcm ztfospi 
*<ii<rti or [<ktGcu<n'>i TiicH&iJlch cj&a II 


(Atman is so subtle that it is devoid of almost all usual 
physical attributes such as size, shape, weight, senses 
and bodily tissues and is not dominated by anything, but 
it is Omnipresent and is just one and one only.) 



We may conclude this chapter with alist of Telugu 
commentaries on this Upanishad: 

Pisupati Narayana Sastry's translation, Andhradwadas 
opanishattulu, a translation of Brihadaranyakopanishad 
one of the12 Upanishads. 

Suri Ramakoti Sastry's translation of Brihadaranyaka 
is in six volumes, each volume consisting of eight 
Adhyayas. 

Charla Ganapathi Sastry's interesting translation is 
worthy to be mentioned. 
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CHAPTER 4 
SUTRA PRASTHANAM 

Among the three Prashtanams of 
Vedantadarsana, the Sutra Prashtanam deserves a 
special treatment. Although chronologically it occupies 
a second place among the three, it should be given a 
pride of place along with the Upanishads for its sheer 
literary excellence. In this Prasthana, Vedanta is 
explained logically. For this reason it is also called 
Nyayaprasthana. Here Nyaya means logic which 
constitutes Adhikarana consisting of five items. 

Horll&di 

zn&ksfk&tui 55 


According to the Mimamsakas, a complete 
Adhikarana consists of five items. Vishaya (The subject 
matter to be explained), Visaya (the doubt arising about 
that matter), Purvapaksha (The immediate argument 
concerning it), Uttaram 

( the final answer ) and Sangathi (pertinence or 
relevance) 



Badarayana [the self-same Vyasa] composed Brahma 
Sutras to explain the philosophy of the Upanishads in the 
light of the above Adhikarana logic. The Adhikarana way 
of introducing a particular topic is very interesting. The 
innumerable Upanishads were developed in different 
Vedic schools at different times and places. Naturally, the 
problems faced and solutions offered were also different 
and the thread of their unity is unmistakable. It was felt 
necessary to systematize different teachings so as to 
bring about the harmony underlying them. The 
Badarayana Sutras (composed by Badarayana) ascertain 
the philosophy of the Upanishads through Nyaya. The 
Badarayana Sutras are variously known as Bhikshu Sutras 
because they catered to the Bhikshus or monks and 
Brahma sutras because they established the identity of 
Jiva with Brahman. The sutra is defined as follows: 


m? crf&mfogm i 
3RdtH<n<nad 


A Sutra is a concise technical sentence yet 
completely intelligible and universally acceptable. The 
Badarayana sutras consist of 555 items and their further 
break-up is: 4 Adhayas, each Adhaya being further divided 
into 4 padas. 



Adhyaya I Pada II Pada III Pada IV Pada Total 


1 Adhyaya 31 

32 

43 

28 

134 

II Adhyaya 37 

45 

53 

22 

157 

III Adhyaya 27 

41 

66 

52 

186 

IV Adhyaya 19 

21 

16 

22 

78 


The sutras, by their very nature, are obscure and 
cannot be understood without the help of a learned 
teacher. They have been expounded by a succession of 
Acharyas beginning with Badarayana. The first Acharya 
to be credited with the earliest commentary on the Brahma 
Sutras is Upavarshacharya. He was known as 
Jnanakarmasamucchayavadin as he advocates the equal 
importance of Karma as well as Jnana in attaining 
salvation. Unfortunately, his work is not available for 
posterity although his ideas, rather luckily, percolated 
through references made by Sankara in his 
Sutrabhashaya. 

Sankara (A.D. 788-820) wrote a commentary on the 
Brahma Sutras considered to be the oldest available 
commentary on the subject. His commentary is glorified 
in the expression Prasannagambhira, which means both 
clear as well as deep. 

This commentary of Sankara is known as 
Sarirakamimamsabhashya. The Sarira, being impure is 



known as Sariraka and the Jiva, which dwells in this body, 
is known, therefore, as Saariraka. A discussion whether 
this Saariraka is the same as Brahman or not is known as 
Sarirakamimamsabhashya. 

Padmapada (A.D 800), a disciple of Sankara, wrote a 
commentary, Panchapadika. It is the oldest Tika on the 
Bhashya of Sankara covering the Chatussutri portion only. 
The reason for non-availability of its full version, as 
depicted by Madhava, goes like this. Sureswaracharya 
took Sankara’s permission to write a Vartika on the 
Brahmasutrabhashya but other pupils of Sankara objected 
to this idea as, in their view, Sureswara was originally a 
Mimamsist and hence not competent to write the Vartika. 
Disheartened at this, Sureswara wrote a treatise called 
Naishkarmyasiddhi. Padmapada wrote a Tika but this was 
got burnt in his uncle’s house. Sankara who had once 
seen it, recited it from memory and Padmapada noted it 
down [H.I.P.-I p.p. 418-19]. The commentary written by 
Prakasatmayati on this Panchapadika is known as 
Panchapadikavivaranam. As the name shows, it is a 
commentary on Panchapadika . The work is divided into 
nine sections named Varnakas. The first varnaka deals 
with the concept of Adhyasa; the second, the necessity 
or otherwise of commencing the Brahmajignasa or 
Brahmavidya; the third, deals with the meaning of the 
words comprising the first sutra, i.e., ‘Athato 



brahmajignasa’; the fourth varnaka describes the object 
of the sastra; the fifth comments on the second sutra, 
i.e., ‘ Janmadyasya yatah’; the 6th and 7th varnakas 
respectively contain the two interpretations of the third 
sutra, i.e., ‘ Sastrayonitvat’; the two interpretations are 
“Sastram yonih yasya sah sastra yonih tasmat 
sastrayonitvat” and “Sastrasya yonih sastrayonih, tasmat 
sastrayonitvat”. The 8th varnaka proves the 
authoritativeness of Brahman while the last one describes 
the theory of Mimamsakas such as Bhatta and Prabhakara 
and concludes with the sutra 
‘ Tattu samanvayat’. 

The Panchapadika and its commentary Vivarana put 
together is the source of Vivaranaprasthana. 

Vachaspatimisra [A.D.842], considered to be a 
colossus among the Indian Philosophers, wrote his own 
commentary on the Brahmasutras and it is the earliest 
known as well as exhaustive commentary. This work is 
named Bhamati and it paved the way for another 
Prasthana, Bhamati prasthana. Though, in isolation, the 
two prasthanas contradict each other, there is no dispute 
on the fundamental oneness, that is Advaita, propounded 
by both. 

Both the prasthanas contain a chain of works pertaining 
to commentarial tradition. This chain of works constitute 



constructive and critical discussions not only of the 
theories of Advaita but also the related matters. The main 
differences between Bhamati and Vivarana schools are 
shown in the following table. 

BHAMATI SCHOOL : The keynote of this school may be 
summerized as follows. 

1) Karmas are useful in generating a desire to know 
Brahman. 

2) The realization of Brahman comes through the 
instrument of mind. 

3) The realization of Atman becomes possible through 
the triple mode of hearing, reflection and meditation. 
However, there is no Vedic injunction in this regard. 

4) This system gives topmost priority to the third activity, 

namely, meditation. 

5) Jiva is consciousness which is limited by Ajnana and 
Iswara is consciousness that transcends the limiting 
adjunct.. 

6) The locus and content of Ajnana are different. 

7) The primal nescience is manifold. 

8) It is Brahman that is conditioned by Vritti, that is, that 
which contains the direct knowledge of Brahman. 

9) The first factor in the four fold aid is the discrimination 
between real and non-real. 

10) The injunctive text “one’s own recension of the Veda 



must be studied” has for its fruit the knowledge of the 
meaning of the Veda. 

11) The world creation is explained by adopting the theory 
of triplication. 

12) The omniscience of Brahman is derived from the 
essential nature of Brahman. 

13) Mind is a sense organ. 

14) Avidya is located in Jiva. 

VIVARANA SCHOOL : The following are the main tenets 
ofVivarana School. 

1) Karmas by themselves generate knowledge of the 
self. 

2) The knowledge of the Brahman itself comes from the 
major texts of the Upanishads. 

3) Here, there is a distinct injunction and clear instruction 
for the realization of the Atman. 

4) In this system of thought, the first activity, namely, 
hearing gets the topmost priority. 

5) Jiva is the reflection of Brahman in Avidya. 

6) The locus and the content of Avidya are the same. 

7) The primal nescience is one only. 

8) The content of the direct knowledge of Brahman is 
pure Brahman. 

9) The first factor in the fourfold aid is the discrimination 
between eternal and non-eternal. 



10) The injunctive text, “one’s own recension of Veda must 
be studied, has for its fruit the learning of the Veda 
by rote.” 

11) Here the world creation is explained on the basis of 
quintuplicate theory. 

12) The omniscience of Brahman is based on the modes 
of Avidya. 

13) Mind is not a sense organ. 

14) Avidya is located in pure consciousness. 

Most of the Acharyas who came after these two 
established Prasthanas wrote commentaries as well as 
their own independent works following either of the two 
schools and often contradicting each other. There are 
some authors who followed the two Prasthanas faithfully, 
and some who followed either of them but not contradicting 
the other, while still others followed either school manifestly 
contradicting the other. 

The literature on the Panchapadika is vast. Besides, 
the Vivarana of Prakasatman , Panchapadika has the 
following commentaries. 

WORK 

1. Prabodha parisodhini 

2. Panchapadika vyakhya 

3. Vaktavya Prakasika 

4. Vedantaratna kosh 


AUTHOR 

Atmasarvajna. 
Anandapurna Vidyasagar 
Uttamajna Yati 
Nrisimhatma Yati 



5. Panchapadika vivarana Prakasatma Yati 

6. Panchapadika vyakhya Darmarajadhvarindra. 

7. Tatparyadyothini Vijnanatman. 

8. Many other commentaries by unknown authors. 

The commentary of Panchapadika, i.e., Vivarana was 
pursued by many scholars. Their names and works are 
given below. 


WORK 

1. Tattvadipanam 

2. Vivaranadarpanam 

3. Bhavadyotanika 

4. Tikaratna 

5. Rijuvivarana 

6. Vivaranaprameyasangraha 

7. Bhavaprakasika 

8. Vivaranopanyasa 

9. Vivaranojjivini 

10. Bhavaprakasika 

11. Vyakhya 

12. Vyakhya 


AUTHOR 

Akhandanandayati. 

Amalananda. 

Chitsukha. 

Anandapurna. 

Vishnubhattopadhyaya. 

Vidyaranya. 

Nrisimhasrama yati. 

Ramanandasaraswathi. 

Yajneswaradikshita. 

Parivrajaka. 

Ramatirtha. 

Krishna. 


At this juncture, it is thought proper to present a 
bird’s - eye view of the contribution to Advaita Vedanta by 
Andhra scholars, one by one. 



CHITSUKHA [A.D.1120-1220] 


Chitsukha was one of the greatest post - Sankara 
Advaitins among Andhras. He composed voluminous 
works on Advaita Vedanta. He was a disciple of 
Gaudeswaracharya [ who was also known as Jnanottama] 
and a Guru of Sukhaprakasa who, in turn, was a teacher 
of Amalananda. 

A couple of inscriptions mentioning the name of 
Chitsukha were found at Simhachalam, Visakhapatnam 
district of Andhra Pradesh. Besides this, Chitsukha 
praised Lord Nrisimha of Simhachalam in the beginning 
of Tattvapradipika. One of the above inscriptions was 
dated saka, corresponding to A.D. 1220. Chitsukha 
referred, in his works, to Srivallabha, who flourished 
before A.D. 1200. It may be mentioned, in passing, that 
Chitsukha commented on the works of Sriharsha who lived 
in the middle of A.D. 1200. Therefore, it can be presumed 
that Chitsukha lived after A.D. 1200. 

Chitsukha wrote a commentary on the 
Panchapadikavivarana and his commentary, named 
Bhavadyotanika, is believed to be the earliest work on 
this subject. His commentary is also known as 
Tatparyadipika. This book is now available in Madras 
Government Oriental Manuscripts Library [ R 4305 ] 
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AKHANDANANDA [A.D. 1250 - 1350 ] 


Akhandananda Yati’s commentary on the 
Panchpadikavivarana is called Tattvadipanam. Another 
name, Akhandananda Muni, appears in this context. But 
M.M. Ananta Krishna Sastry thinks that both are identical. 

VIDYARANYA [A.D. 1296-1386 ] 

Among the works written on the lines of 
Panchapadikavivarana, Vidyaranya’s Vivaranaprameya 
sangraha deserves scrutiny. Vidyaranya was considered 
to be an authority on the Advaita Vedanta, next only to 
Appayyadikshita and almost as scholarly as Chitsukha in 
producing a number of works on the Vedanta. Though 
his work Vivaranaprameyasangraha happens to be just a 
commentary, it enjoys the reputation of an independent 
work in its own right. 

SARVAJNAVISHNUBHATTOPADHYAYA [A.D. 1200- 
1380] 

Sarvajnavishnubhattopadhyaya’s commentary is 
known as Rijuvivaranam. He was the son of Janardana 
who was also known as Anandagiri. It may be pertinent 
to give here an idea of his geneology. He was the father 
of Chennubhatta , son of Anandagiri [ also known as 



Janardana ] and grandson of Trinetra, all of whom were 
famous commentators on Advaita. 

YAJNESWARADIKSHITA [A.D. 1600-1700] 

Yajneswaradikshita of Cherukuri family composed a 
work Panchapadikavivarancjjivini, an authoritative 
commentary on the Vivarana. He was the son of 
Kondubhattopadhyaya and the grandson of Yajneswara 
and the youngest brother of Tirumala Dikshita. He was 
under the tutelege of Yajneswara and Krishnananda. 
Yajneswaradikshita was a great scholar not only in 
Vedanta but in Purvamimamsa also, as is evident from 
his commentary, Prabhamandala, on Sastradipika. His 
commentary on Panchapadika vivarana is considered to 
be a most distinguished work. 

BHAMATI SCHOOL 

Vachaspatimisra wrote a commentary, Bhamati, on the 
Brahmasutrabhashya of Sankara. Just as Panchapadika 
is the source book of Vivaranaprasthana, Bhamati is the 
source book of Bhamatiprasthana. 

But unlike Panchapadika and its commentary Vivarana 
which cover only the chatussutri portion of the Bhashya 
on the Brahmasutra, Bhamati elucidates Sankara’s entire 



Brahmasutrabhashya. This is a scholarly treatise and 
considered to be one of the most important works on 
Advaita Vedanta. 

Like Panchapadikavivarana, the Bhamati is replete with 
commentaries and sub-commentaries. Here is a list of some 
of them. 

1. The Rijuprakasika by Akhandanandayati 

2. The Bhavadipika by Achyutakrishnananda Tirtha. 

3. The Bhamati Tiiaka by Allalasuri 

4. The Bhamativilasa by unknown author 

5. Vedantakaipataru by Amalananda. 

The Vedantakaipataru was further commented upon by 
the following authors. 

1) Vedantakaipataru Manjari by Vydyanatha. 

2) Vedantakaipataru Parimala by Appayyadikshita 

3) Abhoga by Lakshminrisimha 

The Parimala, the commentary on Kalpataru, has further 
been elaborated in the form of a glossary. 

ANDHRAS VIS-A-VIS BHAMATI SCHOOL 


ALLADASURI [A.D.1300-1400] 

Alladasuri, the son of Trivikramacharya and 


Nagamamba, was a native of Kotikala village. He wrote 
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a commentary Bhamati tilaka. In the very beginning of 
the work he saluted his guru Vyasasrami for having taught 
him the Bhamati and other related subjects which made 
the subject easy and accessible. Here, Amalananda and 
Vyasasrama are thought to be identical. This work is 
incomplete but available in Madras Government Oriental 
Manuscript Library. RN (4190). 

AKHANDANANDA SARASWATHI [A.D.1600-1700] 

Akhandanandasaraswati of Nalagantu family of 
Andhradesa was the son of Kalahastiswarayajvan and 
Yajnamba. He wrote an excellent commentary on the 
Bhamati and its name is Rijuprakasika. The commentary 
is lucid as his intention in writing the commentary was to 
make Bhamati understood even by a beginner of the 
Advaita Vedanta.. 

There are many scholars who wrote sub-commentaries 
on the Bhamati. Kalpataru is one and its author was 
Amalananda. Kondubhatta Lakshminrisimha of Mahidhara 
family, son of Kondubhatta and a disciple of 
Narayanendrasaraswati,wrote commentaries on the 
Brahamasutras and the Bhashya of Sankara. 

While the works on the commentaries of Sutra 
Bhashya of Sankara give rise to the two Prasthanams - 
Bhamati and Vivarana - there were scholars who produced 
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discourses on Badarayanasutras and Sankarabhashya. 
In doing so, some of them followed the doctrine of Bhamati 
while others followed that of Vivarana. 

ANANDAGIRI [A.D.1260-1320] 

Anandagiri wrote a commentary on the 
Brahmasutrabhashya of Sankara and his commentary is 
known as Sarirakanyayanirnaya. 

Chitsukha authored a work Bhashyabhava prakasika, 
a commentary on the Brahmasutrabhashya. Though it is 
very scholarly, it is available up to a limited extent, i.e., 
Chatussutri portion only. 

NARAYANATIRTHA [A.D.1600-1700] 

Narayanatirtha of Tallavajjhala family, was the author 
of many great works. His Sarirakamimam 
sabhashyavartika written in prose gives a comprehensive 
gist of the Bhashya. Though Vartika by its very nature 
substantiates the merits, condemns the demerits and fills 
the original with undealt as well as necessary matters, 
Narayanatirtha did not try to find fault in the Bhashya. 
This work is published in Asutosh Sanskrit series. 

GOVINDANANDA [A.D.1570-1650]: 

Govinanda was one of the greatest commentators of 
the of Sankara. He was a versatile scholar in Alankara, 



Nyaya and Vedanta. He was originally known as Varanasi 
Dharmasudhi. The family acquired the name of Varanasi 
since his ancestors had lived at Varanasi for a long time. 
According to the introduction to Sahityaratnakara, 
Dharmasudhi became an ascetic in the later part of his 
life and took the name Ramananda or Govindananda. 
According to the genealogical information given by the 
author, his parents were Parvatanadhasuri and 
Yellamamba. His father also was a great scholar who 
attained the title ‘Vadikesari’ by defeating 
Janardanapandita in a literary contest. He also 
defeated a Vaishnava pundit and bore the title 
‘Mayavadibhayamkara’. Dharmasudhi was a resident of 
Pedapullivarru, which is situated on the bank of the river 
Krishna. Their descendants live there even today and 
treat Dharmasudhi as their mulapurusha. Scholars have 
no unanimous opinion regarding his date. 

Govindananda wrote Brahmamruthavarshini relating 
to Advaita Vedanta. This is a commentary on the Brahma- 
sutras of Badarayana. It was edited by Annavaram 
Venkataraghava Sarma and was published by 
Saraswathinilayam Press in 1900 A.D. For the first time, 
Telugu characteristics were employed. Later it was 
published by Anandasrama press, Pune, in Devanagari 
script. Accroding to Vemuri Narsimha Sarma this work 
was written by the author before entering sanyasasrama. 
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Ratnaprabha was a glorious commentary on the 
Brahmasutrabhashya of Sankara. It is lucid in style and 
substance.Govindananda himself said that this book was 
intended for those who are not patient enough to traverse 
all the commentaries of Surtabhashya of Sankara. The 
title, Ratnaprabha, is quite appropriate as the 
Sankarabhashya is a gem and the commentary illuminates 
the Bhashya in a remarkable way. 

VRITTI TYPE WORKS ON THE BRAHMA-SUTRAS 

While the commentaries on Brahmasutrasbhashya 
of Sankara gave rise to the two Prasthanas - Bhamati 
and Vivarana - there were scholars who produced 
discourses on the Badarayana sutras and Sankara’s 
Bhashya. In doing so, some of them followed the doctrine 
of Bhamati while others followed that of Vivarana. 

Annambhatta was a renowned scholar in Nyaya, 
Mimamsa, Vyakarana and Vedanta. He belonged to a 
clan and class - Mamillapalli - whose mulapurusha was 
Raghavasomayajin. It may be of interest to note that 
Annambhatta was an unpromising student who, on being 
chided by his father, left for Kasi, where he studied all the 
Sastras - Nyaya, Vyakarana, Mimamsa and Vedanta. For 
this reason he won the title Bhatta ggwrvrrfUcj} srg A 
Bhatta is one who is well-versed in the four sastras. 
Annambhatta was a native of Garikapadu in the Guntur 



district of Andhra Pradesh. Annambhatta’s scholarship 
evoked appreciation all round. Thus, for instance, one 
Sadasivaraya of a principality gifted him an Agrahara- 
[Garikapadu]. 

There are three interesting works to Annambhatta’s 
credit, and Mitakshara, a commentary on the 
Brahmasutras, was easily the best. While composing this 
work he closely followed the Bhamati school of thought. 
His another work Bhedanirasa was a Prakarana type of 
work. His still another work, Tattvavivekadeepana, is a 
commentary on Tatvadeepana of Nrisimhasramayathi. 

ADVAITANANDA BODHENDRA (1700 A.D.) 

This man was known as Sitapathi in his family life. He 
was the son of Premanathadikshita and Parvathi, born in 
Panchanadakshetra. Achyutakrishnandasaraswathi, who 
wrote a commentary, Bhagadipaka, on the Ratnaprabha, 
praised Advaitanandatirtha as his paramaguru. The guru 
of Advaitananda is Ramananda who, in turn, becomes 
the student of Govindanandasaraswathi. He wrote a work 
Brahmavidyabharanam. This is a commentary on the 
Brahmasutras which followed in the lines of Bhamati. The 
following works are also ascribed to Advaitananda 
saraswati. 

1. Santhivivaranam 

2. Gurupradipa 
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3. Adhyatmachandrika. 

4. Atmabodhatika. 

ADVAITANANDA TIRTHA (A.D. 1841-1946) 

Advaitanandatirtha, who belonged to Kurunganti 
family, was a well- known scholar. He hails from a family 
of scholars. The village Vemuru of Tenali taluk of Guntur 
district is his native place. He was the son of 
Madhavasastry and Mahalakshmi. He wrote a 
commentary on Brahmasutras and his work is known as 
Brahmasutratatparyadeepika. It is also known as 
Tirthiyabhashya. He passed away on the day of Sivaratri 
in his 81st year, in February 1926. It may be mentioned, 
in passing, that the renowned scholar Kurunganti 
Sitaramayya was his son. 

CHITSUKHA: 

Chitsukha wrote Bhashyabhavaprakasika, a commentary 
on the Sutrabashya, but the commentary is available up 
to Adhyasabhashya only. 

We now take a very quick look at a few more of the 
scholars. 
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UPANISHADBRAHMENDRA YOGIN : 


Upanishadbrahmendrayogi wrote a commentary on the 
Brahmasutrabhashya of Sankara, an exciting treatise. 

NARAYANATIRTHA: 

Narayanatirtha’s commentary on the 
Brahmasutrabhashya is known as Sarirakamimam 
sabhashyavartika. 

JAYARAMA: 

Jayarama of Nagara family who lived in A.D. 1700 
wrote Brahmasutrarthaprakasika. 

BELLAMKONDA RAMARAYAKAVI: 

BellamkondaRamarayakavi wrote Sarirakachatus 
sutrivichara 

VENKATADRI SURI: 

Venkaradrisuri of Prayaga family wrote a work called 
Vidvanmukhabushanam, a commentary on the 
Brahmasutras. 

Coming to the modern age, SubhramanyaSastry of 
Goda family, son of Rukmini and Krishna Sastri, was a 



noted scholar in Vedanta. He wrote a commentary on the 
Brahmasutras. His work is known as Brahmasutrabha 
shyapradipika. A special feature of this work is that 
SubrahmanyaSastry was out and out in agreement with 
Sankara’s statement that not only Sriti but logic also is of 
considerable importance (as far as Advaita doctrine is 
concerned) in elucidating the philosophy of Advaita. In 
this context we have to go to the history of the conflicting 
approaches of post-Sankaradvaitins - Sriti and Tarka- 
There are many Advaitins who came after Sankara and 
who were not interested in the logic part of the Advaita 
Vedanta. In sharp contrast, SubrahmanyaSastry did give 
importance to this aspect of the philosophy and, for this 
reason, he was highly appreciated by his interviewer 
Ramachandrasastry. 

SubrahmanyaSastry composed Brahmasutradeepika, 
a commentary on the Brahmasutras, having been taught 
the Brahmasutra literature and other works related to it 
by his guru VenkataSastry, for a long time, giving 
importance to Anumana (logic ) on par with Sriti. 
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Here is a list of some more commentaries: 

Venkatapandita - Brahmasutradeepika. 
Veeraraghava Yajvan • MabrahmtatvaprMa. 

Agnihotrasuri • Advaitaratnakosapurani, 

Ramakrishnamacharyulu • Advaitabrahmavadam. 

Chennubhatta • Paribhashatika. 

Dandibhatta Veeraraghava • Advaitadeepikanukramika. 

Dharmayyadikshita ■ Advaitavidyatilakadarpana, 

Chitsukha • Adhikaranasangathi. 

*** 



CHAPTER 5 
GITA PRASTHANAM 

Among the three prasthanams-Upanishad 
prasthanam, Sutra prasthanam and the Gita 

prasthanam - albeit its chronological third place, the Gita 
prasthanam enjoys the greatest importance. It is 
venerated by almost all sections of the Hindus as one of 
the most sacred religious works and a large number of 
commentaries have been written on it by the adherents 
of different schools of thought, each interpreting the 
contents of the Gita in its own way. However all the 
interpretations almost uniformly exhorted the greatness 
of the work. 

It is remarkable that many celebrities - Eastern as well 
as Western - have written commentaries on it. Mahatma 
Gandhi has called the Gita" the universal mother whose 
door is wide open to any one who knocks ". William von 
Humboldt calls it “ the most beautiful, perhaps the only 
true philosophical song existing in any known tongue ". 

The Gita is the essence of all the Upanishads. The 
puranas personify Krishna as the milk drawer, the 
Upanishads as the milch cattle and the Gita as the milch. 
Continuing the simile, the puranas liken Arjuna to the 
tender calf and the milk consumer to Supreme Intellect. 
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Though the Gita was part of the Mahabharata, it has 
a uniquely independent status . Our tradition went to the 
extent of saying that Vedavyasa wrote the Mahabharata 
to unfold the philosophy of the Gita to jnana - seekers 
just as a medicine is covered with sugar to enable one to 
swallow it. The Gita begins with the conversation between 
Krishna and Arjuna., and teaches practical wisdom. It 
paves the way for transformation from humanity to divinity. 
The Gita can be treated as a very treasure house of 
solutions for the problems of humanity, both physical as 
well as non physical. Moreover, it is not sectarian and 
does not belong to any particular outfit. Though the 
Bhagavadgita preaches many philosophical concepts, its 
central idea is believed to be the concept of advaita and 
the following sloka supports this view. 
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[Taught by the blessed Narayana Himself to Arjuna, 
compiled by Vyasa, the ancient seer, and part and parcel 
of the Mahabharata, Oh Mother, Oh Mahabharata, the 
eighteen- chapter verse , the bestower of non-dualistic 
wisdom , the destroyer of the turbulent cycle of births 
and deaths, I bow to thee ] 

To a crestfallen Arjuna, confounded at the prospect of 
decimating his near and dear ones if war brock out , 
Krishna comes to his rescue . And in a highly exalted 
posture, he imparts the supreme knowledge, i.e., the 
knowledge of self. The elements of the Gita are well- 
known : Arjuna's disenchantment anticipating the battle 
and its terrible fallout, knowledge of Yoga, nature of self 
less action, the greatness of devotion, the characteristics 
of yogis the glory of the Supreme Being, the 
characteristics of true disciples and God-realized souls, 
Jnana and Vijnana as means of self-realizaon and the 
nature of complete surrender. 

Sankara's Bhashya is probably the earliest 
commentary extant, although there are sporadic claims 
of the existence of other commentaries. From the 
philosophical point of view, the Gita represents a unique 
synthesis of Karma, Bhakti and Jnana. It tries to build up 
a philosophy of Karma based on Jnana which is also 
supported by Bhakti in a rational manner. Here Sankara 



declares that liberation can be obtained through right 
knowledge combined with the performance of right duties. 
He also maintains that all duties are good if only they are 
performed in a sort of absolute detachment. This idea 
approaches Advaita and simultaneously blasts dualism. 
Advaita literally means non-dualism. The identity of Jiva 
with Brahman is the supreme knowledge. When this 
knowledge dawns, ignorance automatically quits. This is 
the true sense of Advaita. 


According to Sankara, liberation is not merely the 
absence of all misery that arises from the illusory sense 
of distinction between the self and God . It is conceived 
to be a state of bliss [the supreme ananda], because 
Brahman is bliss and liberation is identity with Brahman. 
Sankara, while interpreting the Gita, argues that though 
the liberated soul, being perfect, has no ends to achieve, 
can still work without any fear of future bondage. Work 
causes bondage only if it is performed with attachment. 
But one, who has obtained perfect knowledge and perfect 
satisfaction, is free from attachment. He can work without 
any hope of gain and is not, therefore, bothered by 
success or failure. Sankara attaches great importance to 
Nishkamakarma. For one, who has not yet obtained 


perfect knowledge, such work is necessary for self¬ 
purification, because it is not through inactivity but through 
the performance of selfless action that one can gradually 


free oneself from the yoke of the ego and its petty interests. 
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Even for one who has obtained perfect knowledge or 
liberation, selfless activity is necessary for the good of 
those who are still in bondage. 

The liberated man is the ideal of society and his life 
should be worthy of emulation by the people at large. 
Inactivity or activity that would mislead them should, 
therefore, be avoided. Social service is not, therefore, 
thought by Sankara to be incompatible with the perfect 
life but, rather, desirable. In his own life Sankara follows 
this ideal. This ideal is also advocated by modern 
philosophers like Swami Vivekananda and Lokamanya 
Bala Gangadhar Tilak. 

COMMENTARIES IN SANSKRIT: 

1. Sankaracharya's commentary on the Gita. 

2. Anandagiri's commentary on the commentary of 
Sankaracharya. His commentary is known as 
Gitabhashyavivechanam 

3. Upanishadbrahmendrayogi's commentary on the 
Gita. His commentary is known as Arthaprakasika. 

4. Bellamkonda Ramarayakavi's commentary named 
Bagavadgitabhashyarkaprakasika. 



These great commentaries are highly scholarly and 
influenced the later writers to a great extent Besides the 
above Sanskrit commentaries composed by Telugu 
authors, there are some written in Telugu proper. 


Sri Krishnarjuniyam — 
Bhagavadgitasastram — 
Bhagavadgitasaramu — 
Andhra Bhagavadgita — 
Bhagavadgitamanjari — 
Sri Bhagavadgita 
Sri Hanumatbhagavadgita — 
Srimadbhagavadgita 
Andhra Bhagavadgita 
Gitasaptasati 
Gitageyamu 
Gitardhasaramu 
Andhra Bhagavadgita 
Andhra Bhagavadgita 
Gitamritam 

Andhra Bhagavadgita 

Gitabodhini 

Gitamakarandamu 

Sankarabhashyatatvabodhini—- 
Telugu Gita 


Mikkili Mallikarjunakavi 
Gopinathuni Venkatakavi 
Madhavayya 
Somayya 

Kavuri Pattabhiramasarma 
Bacchu Papayyasresthti. 

K Hanumantharayasarma 
Adipudi Somanatharao 
G Veeraswamy 
Challa Lakshmi Narayana Sastry 
Aluri Rajeswarakavi 
Nedunuri Gangadharam 
Pisupati Narayana Sastry 
Koranti Kuppuswamayya 
Vasireddy Durga Visweswara Prasad 
Patibanda 

Suryanarayanamatyudu 
Ravulapati Bhaktaramadasu 
Swamy 

Vidyaprakasanandagiri 
Bulusu Appanna Sastry 
Charla Ganapathi Sastry 







Prachina Bhagavadgita —- Anubhavananda 
Bhagavadgita —- Nori Srinadhavenkata Somayaji 

Gitakaumudi —- Vidya Sankara Bharati 

Besides the part played by the traditional Mutts in 
propagating the philosophy of Bhagavatgita among the 
masses, there are various Ashramas which produced 
voluminous literature on the Gita: The Sukabrahmasrama 
of Kalahasti; Vyasasrama of Erpedu and the Chinmaya 
Mission and Ramakrishna Missions. 

The essence of the Gita has percolated even into 
folklore enabling even the illiterates to be acquainted with 
its fundamentals. Periodic literary assemblies are held to 
search for the knowledge of Bhagavadgita among 
participants attending from far and near. These sessions 
have proved highly popular and, at the same time, it is 
gratifying to note that, even among modem youth, there 
are a surprisingly large number of individuals who are 
well-versed with the Gita. 



CHAPTER 6 
PRAKARANA WORKS 


Besides the famous works based on the 
prasthanatraya, Andhras have made great many 
independent contributions to prakarana granthas. 
Prakarana probably needs a definition. 

3mz ; °rm 
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It is a treatise which confines itself to a section of a 
sastra but also deals with other relevant items in ord«r to 
enable a thorough understanding of the sastra. The 
prakarana granthas extant can be classified into four 
types. 

1. Those that explain the doctrines of Advaita. Example:- 
Panchadasi. 

2. Those which condemn the anti Advaita doctrines and 
to ensconce Advaita firmly in the minds of Advaitins. 
Ajnanadwhantachandabhaskara comes under this 
category. 

3. Those which present the rich experiences of the 
writers. Anubhutiprakasika is an example for this 
type. 



4. Those which are rich in explaining the doctrines of 
Advaita in a literary way. Yogavasista can be said to 
be an example for this category. 

The Prakarana works written by the scholars are 
explained here advisedly in an alphabetical order. 

AJNANADWHANTA CHANDABHASKARA: 

Amareswara Sastry of Kambhampati family was a 
renowned scholar and devotee of Lord Dakshinamurty. 
He was blessed with self - realization by the Lord. 
Incidentally, his guru in flesh and blood was also called 
Dakshinamurthy. 

Amareswara Sastry authored a work 
Ajnanadhwantachandabhaskara wherein he discussed 
philosophical subjects such as the nature of Jiva and 
Iswara, Knowledge; the means to get rid of vasanas and 
the concept <pf Jivanmukthi. According to him, liberation 
is removal of impediments of bondage. When one 
endeavours and gets rid of nescience, the Atman shines 
like the sun. In fact this is the literal meaning of the title 
Ajnanadhwantachandabhaskara. Dr. Ch.S.Subrahmanya 
sarma critically edited and published this work. 

ADVAITA DIPIKA: 

Kamakshi, whose identity will be discussed in the 



forthcoming chapter, wrote this work. This is a commentary 
on the Advaitasiddhi of Madhusudana Saraswathi. This 
work gives the gist of Advaita Siddhanta. In this work the 
three types of realities, i.e., Pratibhasika, Vyavaharika and 
Paramarthika are vividly explained. This scholarly work 
was published by SriVidya press. 

ADVAITA BRAHMATATTVA PRAKASIKA: 

Veeraraghava Yajwan of Inguva family wrote this work. 
This production, published in Nellore, explains the main 
tenets of Advaita. 

ADVAITA MAKARANDA: 

The Author of this book was Lakshmidhara of 
Cherukuri family. He was a scholar of Purvamimamsa and 
Uttaramimamsa, and a brother of another 
eminent Vedantin, Kondubhatta, author of 
Shaddarsiniviveka. His greatness lies in the fact that 
celebrated scholars like Purnanandasaraswati and 
Vamsidhara Vasudeva Sarvabhauma showered 
encomiums on his work. 

ADVAITANANDALAHARI: 

Being authored by Advaitanandatirtha, this work is also 
known as Panchopanishattatparyadipika wherein the gist 
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of five Upanishads - Isa, Kena, Katha, Prasna, Mundaka 
is given in an easily intelligible style. This work was 
published by Brahmavidyapress. 


Advaitadeepika of 

Advaitaratnakara of 

Advaitamataprakasa of 

Advaitaratnaprakasa of 


are worthy but less known works. 


Kamakshi, 

Narayanatirtha, 

Ayyannadikshita, 

Amareswarasastry 


ANUBHUTHIPRAKASIKA : 


Vidyaranya composed this work. It consists of twenty 
chapters and gives the essence of twelve Upanishads. 
It was published by Nirnaya Sagar press. 

APAROKSHANUBHUTI DIPIKA: 


This is a commentary on Aparokshanubhuthi of 
Sankaracharya, written by Vidyaranya. 

ATMA TATTVA VIVEKA SARA : 

This work, written by Ramanandasaraswathi, gives the 
essence of Atmajnana. It also differentiates higher 
knowledge from lower knowledge. This book 
is available in Mysore library. 



ATMA PARIKSHA: 


Bhaskaradikshita, son of Umamaheswara, was 
patronised by Raghunathanayaka authored this book 
which was divided in to eight chapters, and which went 
into a deep discussion of ego. 

ATMAVIDYAVILASA: 

Atmavidyaviiasa of Sadasivabrahmendrayati glorifies 
the greatness of self- realization. 

BRAHMASIDDHI VYAKHYA: 

There are four Siddhi type of works. They are 
Advaitasiddhi of Madhusudandsaraswathi, Istasiddhi by 
Vimuktatman, Brahmasiddhi, authored by Mandanamisra 
and Naishkarmyasiddhi written by Sureswaracharya. 
There are many commentaries on these works by many 
exponents of Advaita. Chitsukha commentated on the 
Brahmasiddhi of Mandana. The purpose of writing 
Brahmasiddhi by Mandana is to ascertain the real nature 
of Brahman, the Supreme Reality, one without a second. 
Chitsukha followed the ideas of VachaspatiMisra in 
composing this work. Chitsukha's commentary, named 
Abhiprayaprakasika, describes the philosophy of 
MandanaMisra in highly glorifying tones. 



BHAVATATTVA PRAKASIKA: 

The same Chitsukhacharya wrote a commentary on 
Naishkarmyasiddhi of Sureswaracharya. This work is 
available in the form of manuscript in Madras Government 
Manuscripts Library [ R.3271], 

JIVANMUKTHIVIVEKA: 

Vidyaranya wrote this book. It has five chapters in an 
admixture of prose and poetry. The concepts such as 
Jivanmukthi ( liberation while living ); annihilation of 
vasanas; annihilation of mind; realization of one's own 
nature and the nature of Vidvatsanyasa are vividly dealt 
with as well as the two types of Vairagya; two types of 
liberation. Besides many commentaries written by many 
authors on it the Telugu translation by Acharya Pullela 
Ramachandrudu is considered to be the best in so far as 
explanatory notes are concerned. 

KHANDANAKHANDAKHADYA: 

This is a scholarly treatise of Sriharsha. It is one of the 
most distinguished classics of Advaita Vedanta, as the 
views of Naiyyayikas which were of a contradictory nature 
are demolished in order to establish Advaita. Chitsukha 
wrote a commentary on this work which is known as 
Bhavadipika. Another compelling commentary is by 
Gundayya Bhatta. Other commentators are: 



Paramahamsacharya - Sadasivabrahmendrayati 

Nyayamakarandatika - Chitsukha 

TATTVAPRADIPIKA: 

This work, named after the author as Chitsukhi written 
by Chitsukha, contains four chapters, Samanya, 
Avirodha, Sadhana and Phala. This work is intended to 
defend Advaita from the onslaughts of anti-Advaitins. It is 
considered to be the Magnum opus of Chitsukha. 
Chitsukha in this work tries to deal with all the problems 
of Advaita logically. Specifically, he attacked Naiyyayikas, 
and, for this purpose, he adopted the method borrowed 
from Sri Harsha. Through the works of Chitsukha, we 
infer that he had intimate acquaintance with a vast area 
of literature. InTatvapradipika, Chitsukha established the 
self - luminosity of Atman. He argues that the self shining 
nature of Atman cannot be denied because the sriti says 
that Atman is self - luminious 
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PANCHADASI: 

The very title means it contains fifteen chapters. 
Vidyaranya was its author and it is considered to be one 
of the most important works on Advaita which, 



paradoxically, easy for even a beginner to understand but 
quite tough for even a master Advaitin to comprehend. 
Another speciality of this work is that it is the first as well 
as the last book on Advaita.. This work is so popular that 
it is read everyday by many people like Bhagavad-Gita. 
Ramanandasaraswathi wrote a commentary on 
Panchadasi and his commentary is named Visuddhadristi. 
In recent times, Rayaprolu Lingana Somayaji wrote a 
commentary on Panchadasi, and his commentary is 
known as Kalyanapiyusha. 

PANCHAKOSAVIMARSINI: 

Tyagarajamakhin or Tyagarajasastrin wasa versatile 
and a distinguished Advaitin who wrote many books on 
Advaita Vedanta. By the colophons of his works it is known 
that he was a pupil of Anantananda and belonged to 
Kasyapagotra. He himself claimed to have belonged to 
Andhradesa. Panchakosavimarsini is a small work 
containing five stanzas, proclaiming that the soul is 
different from the five-fold sheath supposed to encompass 
the soul. Every stanza contains the author's name. 

Example.: cr<r*^|c>feM«-cf*q)£</)c/ 

In all the poems Atman was distinguished from the 
five-fold sheath through the instrument of negation, giving 
the reasons. 
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This work is available in manuscript in the Adayar 
library. 

UPADESASIKHAMANI: 

The same Tyagaraja wrote another work named 
Upadesasikhamani, consisting of 18 verses and it 
describes the benefits of devotion to God and 
unworthiness of worldly pleasures as taught by Sri 
Sankara and other Acharayas. The verses are some sort 
of a parady of Bhajagovindastotra of Sankara. 
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am agremiti 

am aftzlzi am aftftzi 
am agwatftll 

Hoqf cr^ ^ fiat W ^ 

<£>cUl<poU[cimi 

cpietl mfh ap*t(xn 

msf m cjT& mapmrnu 

VIVEKA CHUDAMANI: 

In the field of Advaita, this book is very popular and 
inspiring and is ascribed to Sankaracharya. Being one 
of the major prakarana works, it has a number of 
commentaries to its credit. Of all the commentaries, that 



written by His Holiness Chandrasekharabharathi of 
Sringeri is worth mentioning. Sri Nori Srinathavenkata 
somayaji and Acharya P.Ramachandrudu have translated 
it in an inimitable style.. 

YOGAVASISTA: 

The Yogavasista, also known as Vasista-Ramayana, 
is a philosophical treatise and is in the form of popular 
lectures. What is striking is that the same idea is repeated 
again and again in different expressions and poetic 
imagery. It has a number of commentaries and has been 
summerised in verse form by some writers whose works 
also have commentaries on them. Mummadideva of 
Kotikala village and the grandson of Nagamamba and 
Trivikramacharya and the son of Alladasuri, the writer of 
Bhamathitilaka composed a commentary on Yogavasista. 
His commentary is very extensive and it is known by name 
as Samsaratarani. Among Telugu works, based on 
Yogavasista, the work Sriramavasistasamvadamu written 
by Vedanti Shanmukhadasa of the 20th century, is 
noteworthy. He borrowed many ideas not only from 
Yogavasista but also from other Vedanta works. 
Bhagavatula Narasimha Sarma of the 20th century 
authored a work Sriramunivairagyamu-Guru prabodhamu 
, which is a gist of Yogavasistha. 

Although many more competent scholars have written 
excellent commentaries on Prakaranas, they have been 
omitted ( not overlooked !) for the sake of brevity. 



CHAPTER 7 

REFUTATIONAL TREATISES 

The contribution of Andhra to Advaita Vedanta is two- 
-fold: Establishment of Advaita Vedanta and demolition of 
systems antagonistic to Advaita Vedanta in general, and 
Visistadvaita Vedanta and Dwaita in particular. 

Sankara's Advaita lasted unchallenged for as long a 
period as two centuries. Though there arose minor 
differences in the outlooks of Vivarana and Bhamati parts 
of the philosophy, they were in absolute agreement with 
the quintessence of the Advaita, i.e., the oneness of Jiva 
and Brahman. However, we find some decline in the 
Vedanta's sway from the 11th century onwards, as some 
Vedantins like Ramanuja, Srikantha and Madhva, went 
about interpreting the Sastras in their own idiosyncratic 
ways, much at variance with the pristine state of the 
Advaita. In this on-going battle of wits, some ardent 
followers of the Advaita condemned the critics severely 
and gave their perspicacious interpretation of the Vedanta. 
As part of this literary battle, some Advaitins, threw the 
Visistadvaita of Ramanuja and the Dwaita of Madhva into 
the defensive. The "modus operandi" is somewhat like 
this: 



Ramanuja, the propounder of Visistadvaita, studied 
Vedanta under Yadavaprakasa who happened to be an 
Advaitin. Ramanuja was not satisfied with the 
interpretations made by his guru. He used to differ with 
him frequently. In course of time, the quarrel between 
them on some Philosophical issues resulted in Ramanuja 
being driven out by Yadavaprakasa. Later, it so happened 
that he was encountered by Yamunacharya, his maternal 
uncle's teacher. Astounded by this Acharya's scholarship, 
Ramanuja left for Srirangam to meet him. Unfortunately 
for him, by the time Ramanuja reached there, 
Yamunacharya had departed from this world. The story 
goes that Ramanuja found, to his dismay, three fingers 
of the dead body in an unnaturally deformed condition. 
Ramanuja interpreted the three deformed fingers as his 
three unfulfilled desires. These three desires, he surmised, 
were: 

1) Propagation of Vaishnavism. 

2) Preparing a commentary of the Brahmasutras in the 
light of Visistadvaita. 

3) The measures to bring people into the fold of 
Vaishnavism. 

Eventually, after returning home, Ramanuja wrote 
a number of treatises among which Vedanta Deepa, 
Vedantasara and Vedarthasangraha are outstanding. His 
commentary on the Brahmasutrabhashya is known as 
Sribhashya, and it gained immense popularity. 



Ramanuja's philosophy is referred to as Visistadvaita 
because it combines Advaita [oneness of God] with 
visesha [attributes]. The philosophy is monotheistic. In 
Ramanuja's system of philosophy, the Lord [Narayana] 
has two inseparable Prakaras or modes,viz.,the world and 
the soul. These are related to Him as the body is related 
to the soul. They have no existence apart from Him. They 
inhere in Him as attributes in a substance. Matter and 
soul constitute the body of the Lord. The Lord is their 
indweller. He is the controlling reality. Matter and soul 
are the subordinate elements. They are termed 
Viseshanas, i.e., attributes. God is the Viseshya or that 
which is qualified. 

The philosophy of Ramanuja picked out seven 
fundamental flaws in the Advaitic thought. The system 
argues: 

1) The nature of Avidya. Avidya must be either real or 
unreal; there is no other possibility. But neither of these 
is possible. If Avidya is real, non-dualism collapses 
into dualism. If it is unreal; we are driven to self- 
contradiction or infinite regress. 

2) The incomprehensibility of Avidya. Advaitins claim 
that Avidya is neither real nor unreal but 
incomprehensible [anirvacaniya]. All cognition is 
either of the real or the unreal: the Advaitin's claim 



flies in the face of experience, and accepting it would 
call into question all cogition and render it unsafe. 

3) The grounds of knowledge of Avidya. No pramana 
can establish Avidya in the sense that the Advaitin 
requires. Advaita philosophy presents Avidya not as 
a mere lack of knowledge, as something purely 
negative, but as an obscuring layer which covers 
Brahman and is removed by true Brahma vidya. 
Avidya is positive nescience, not mere ignorance. 
Ramanuja agrues that positive nescience is 
established neither by perception, nor by inference, 
nor by scriptural testimony. On the contrary, 
Ramanuja argues, all cognition is very real. 

4) The locus of Avidya. Where is the Avidya that gives 
rise to the [false] impression of the reality of the 
perceived world? There are two possibilities; it could 
be Brahman's Avidya or the individual soul's [Jiva.] 
Neither is possible. Brahman is knowledge; Avidya 
cannot co-exist as an attribute with a nature utterly 
incompatible with it. Nor can the individual soul be 
the locus of Avidya : the existence of the individual 
soul is due to Avidya; this would lead to a vicious 
circle. 

5) Avidya's obscuration of the nature of Brahman. 
Sankara would have us believe that the true nature 



of Brahman is somehow covered-over or obscured 
by Avidya. Ramanuja regards this as an absurdity; 
given that Advaita claims that Brahman is pure self- 
luminous consciousness, obscuration must mean 
either preventing the origination of this [impossible 
since Brahman is eternal] or the destruction of it- 
equally absurd. 

6) The removal of Avidya by Brahma vidya. Advaita 
claims that Avidya has no beginning, but it is 
terminated and removed by Brahma vidya, the 
intuition of the reality of Brahman as pure, 
undifferentiated consciousness. But Ramanuja denies 
the existence of undifferentiated [nirguna] Brahman, 
arguing that whatever exists has attributes: Brahman 
has infinite auspicious attributes. Liberation is a matter 
of Divine Grace : no amount of learning or wisdom 
will deliver us. 

7) The removal of Avidya. For the Advaitin, the bondage 
in which we dwell before the attainment of Moksha is 
caused by Maya and Avidya; knowledge of reality 
[Brahma vidya] releases us. Ramanuja, however, 
asserts that bondage is real. No kind of knowledge 
can remove what is real. On the contrary, knowledge 
discloses the real; it does not destroy it. And what 
exactly is the saving knowledge that delivers us from 



bondage to Maya? If it is real, then non-duality 
collapses into duality; if it is unreal, then we face an 
utter absurdity. [Ramanuja-Wikipedia, the free 
encyclopedia]. 

Although, Ramanuja had also a large number of 
followers, the chief opponents of Ramanuja were 
followers of Sankara. They attempted to retaliate and 
refute Visistadvaita of Ramanuja both from the point of 
view of logical arguments and through that of 
interpretation of the Upanishads. 

WORKS AGAINST VISISTADVAITA: 

Umamaheswara [A.D. 1550 -1650] of Vellala family 
was a disciple of Akkayyasuri and father of 
Bhaskaradikshita. These two, father and son, each in his 
own way, became bitter critics of Visistadvaita. 
Umamaheswara wrote a treatise Tattva Chandrika or 
Nirgunabrahmamimamsa wherein he demolished the 
theories of Srikantha and Ramanuja wholesale. [ 
Incidentally, this work is available in Madras Government 
oriental Manuscripts Library. [R. 5156]]. Not content with 
his criticism in this work, he prepared to write another 
treatise Virodhavarudhini in which he continued his tirade 
against Visistadvaita with still more virulence, 
Umamaheswara pointed out as many as one hundred 
self-contradictions in the Visistadvaita and allied 
productions, but, unfortunately he became ill and could 
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not fulfil his desire : he had to be content with attacking 
just 27 contradictions! H.I.P.-part-2 .p396]. Umamahesrara 
was credited with the authorship of other works, including 
Advaitakamadhenu and Taptamudravidravana wherein he 
condemned the theories of Visistadvaita vehemently. 

Bhaskaradikshita [A.D. 1650-1750], his father's son 
that he was,was a protege of Raghunathanayaka. His 
monumental work Atmatattvapariksha consists of eight 
chapters. This work is unpublished but the manuscript is 
available in Madras Oriental Manuscripts Library [No. R 
756.M.G.O.M.L] 

Another critic of Visistadvaita was Brahmadeva Pandita 
[A.D.1700-1800] of Pinninti family. His cogent criticism 
against Visistadvaita is found in his masterpiece 
Visistadvaitadushanasarasangraha. 

As for Tattvamasi’ of Advaita, Brahmadevapandita 
opposed Ramanuja's Visistadvaita interpretation arguing 
that it contained a number of loopholes and thus his 
interpretation was utterly untenable and finally praised 
Sankaras's original Vedanta as indisputably unsurpasable. 
According to Advaita, the interpretation of the Mahavakya 
i.e..Tattvamasi is as follows : the word Tat conveys the 
concept of Brahman as Infinite, Omniscient and 
Inaccessbile. Tvam conveys Jiva which is but limited. 
However since knowledg e is the common factor, albeit 



quantitatively different, the two are identified with each 
other - Tatvamasi. 

In sharp contrast, Ramanuja interpreted the concept 
of Tatvamasi as a three-fold entity : the Body, the Jiva 
and the Antaryami (the inmost factor). Antaryami (Almighty 
dwelling inside) is none other than the Almighty and this 
signifies Tatvamasi but this view was not accepted by 
Sankara's followers because it ignores Jiva and introduces 
the questionable concept of Antaryami. Their emphasis 
is on the oneness of Jiva and Brahman, not Antaryami 
and Brahman. 

The knowledge that we get from Sriti like Tattvamasi 
is direct and immediate as well as not rational. To 
understand the meaning of this text we have to consider 
the grammatical co-ordination, the substantive attribute 
relation and the implied meaning conveyed by the terms. 

The two words 'tat' [that] and 'tvam' (thou) are in 
grammatical co-ordination, and the meanings conveyed 
by them are not synonymous. The word 'tat' refers to 
Brahman as determined infinitude, omniscience, 
remoteness, etc. It is absurd to identify 'tvam' ["thou"] 
with 'tat 1 [that] in view of the fact that the determinant of 
the two terms is mutually incompatible. So by removing 
the determinants of each term and by retaining the 
common element, viz., consciousness through the process 



of Jahadajahallakshana also known as Bhagalakshana, 
we can interpret the sriti thus : ‘tat twam asi' conveys the 
sense of identity, a unitary unrelated content, namely the 
undifferentiated consciousness. This is the Advaitic 
interpretation. Contrary to this Ramanuja interpreted 
'Tattvamasi' in a different way. According to him there are 
three steps 

1. The Body 

2. Jiva( Who is identified with the body) 

3. Antaryami (dwelling in the jiva) 

Here 'tvam' refers to Antaryami who dwells in the midst 
of all living and nonliving beings and 'tat' refers to Brahman 
which is Omnipotent, Omnipresent and Omniscient. Since 
Parameswara is Antaryami, there is no need to go for 
Bhagalakshana to bring identity between Jiva and 
Brahman. But this is not acceptable as the actual and 
direct identity of Jiva and Brahman is not stated here. 
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We now come to another staunch defender of 
Advaita-Vedanta Ayyannadikshita [A.D. 1700-1800]. His 
work Vyasatatparyanirnaya was a small book yet highly 



penetrating in expressions [reminding us of the modern 
mantra 'Small is beautiful']. His purpose in writing this 
beautiful work was to settle the disputes between the then 
burning issues of monism versus dualism. 

It is amusing that Ayyannadikshita humorously argued 
that critics of Vedanta, whose top-of-the-roof outbursts 
against the Advaita, happened to attack the Advaita itself 
of which they were blissfully ignorant. The natural 
inference is that they equated Advaita with Vedanta 
unwittingly, and paid unwilling tribute to Advaita. 

Another critic of Visistadvaita, Narakanthiravasastry 
[A.D 1850-1950], was well versed in many Sastras, and 
wrote a commentary on Vyasatatparyanirnaya. Besides 
publishing the works of Umamaheswara viz., 
Tattvachandrika and Virodhavarudhini, he also 
broughtforth Mahavakyaratnavali and Taptachakran 
kavidhvamsa which bitterly criticized the Visistadvaita. Still 
another critic from Andhradesa was Bellamkonda 
Ramarayakavi. He excelled all his predecessors in his 
criticism against Visistadvaita. There is an interesting 
anecdote Vis-a-Vis Ramaraya's philosophical turnaround. 

Originally he was a faithful devotee of Visistadvaita. 
He once invited a Vaishnava celebate to be his guest. 
This Vaishnavite, in his faith's arrogance, declined the 



invitation. This made Ramaraya furious and he began 
cogitating seriously about these contradictory faiths. 
Ultimately, he saw sensibility in Advaita and not in 
Visistadvaita. Thus his loyalty and belief shifted from 
Visistadvaita to Advaita in a curious somersault. 

While Appayyadikshita tried to demolish the theories 
of Dwaita in order to defend Advaita, Ramaraya did the 
same against Visistadvaita. His Sankarasakarabha 
shyavimarsa meets the criticism of Ramanuja and 
Vedantadesika against Sankara and provides a word - to 
- word reply to their arguments. He also points out the 
contradictions and fallacies in the Visistadvaita. It is in 
this field that Ramaraya has excelled all the earlier Advaita 
writers such as Umamaheswara, Bhaskaradikshita and 
Brahmadevapandita. Ramaraya's outpourings were far 
superior to those of many scholars. Professor Dutta, a 
knowledgeble critic, declares that as against 
Umamaheswara, Bhaskaradikshita and 
Brahmadevapandita - whose works were either incomplete 
or incompetent, Ramaraya's works came as a shining 
example of striking criticism. While some Advaitins aimed 
their arrows against the Visistadvaita of Ramanuja, others 
challenged Dwaita which was propounded by 
Madhvacharya. 

Madhvacharya alias Anandatirtha [A.D.1198-1276] was 
believed to be an incarnation of Vayu. He was considered 



to be a born enemy of Sankara. Though, paradoxically, 
Madhvacharya studied under Achyutapreksha, an Advaita 
teacher, he strongly differed from his teacher. His hatred 
towards Advaita drove him to such an extent that he called 
Sankara's followers deceitful demons. He was so 
intelligent that he not only convinced his teacher of his 
dualistic views but even converted him into his path. 
Madhva wrote about 37 works. He advocated dualism of 
which the main tenet is the five - fold differences. 

1) Self and God 

2) The selves themselves 

3) Matter and soul 

4) Matter and self 

5) Matter and matter 

In short, no two items are truly identical, though some 
pairs appear to be the same. It is surprising that, even on 
attaining Moksha, the fundamental physical difference 
between the various categories of living and nonliving 
beings remains unaffected. 
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(Mahabharatatatparyanirnaya) 

According to Madhva, Narayana is the Supreme 
Lord and Bhakthi is the means of liberation. Madhva 
differed not only from Sankara but also from 
Ramanuja. Like Sankara and Ramanuja he had a huge 
following among whom Jayatirtha and Vyasatirtha stand 
out. These disciples became "more loyal than the king" 
and attacked the Mayavada of Sankara almost 
venemously. 

Madhva lived in the 13th century and, at that time, 
many followers of Sankara such as Sureswara, 
Vachaspatimisra, and Prakasatman had written their 
treatises against dualistic views. Madhva and his followers, 
Jayatirtha and Vyasatirtha, tried their level best to refute 
the theories of Sankara. This raging literary battle took a 
more or less dramatic turn, with Yajnanarayanadikshita, 
et al attacking Vadiraja et al of their dwaita faith who in 
their turn, crossed swords with the former(Advaitins) 
challenging, for example, the validity of 
Yajnanarayanadikshita's commentary on 
Panchapadikavivarana. These attacks and counter 
attacks made an interesting, if unfortunate,saga. However, 



it was Madhva's dualism which suffered comparitively 
innumerable and inclement salvos at the hands of the 
Advaitins. 

Appayyadikshita's scholarly work, Madhvatantramu 
kamardanam, made an unfavourable criticism on 
Madhva's dualism. Many scholars have attacked 
Madhva's dualism vehemently as shown below. 

Mallanaradhya of Kotisa family [A.D. 1400-1500] wrote 
Advaitaratna which is also known Abhedaratna in which 
he demolished the theories of Madhva. 

Another great scholar Ramakrishna of Datta family 
composed a work, Madhvamatachapetika, in which he 
criticized the views of Madhvacharya pungently. Still 
another great scholar Sitaramasastry of Bommakanti 
family authored Madhvamatakhandanam in which the 
dualism of Madhva was totally torn to pieces. 



CHAPTER 8 

CONTRIBUTION OF WOMEN TO 
ADVAITA VEDANTA 

It is interesting to note that a few women scholars also 
contributed their might for the development of Advita 
Vedanta. 

Despite the unconscionable ban of women, quite a 
number of women not only studied the sastras but also 
participated in scholarly discussions with emerging suc¬ 
cess. Andhradesa can justly be proud that it also pro¬ 
duced reputed scholars of the fair sex. 

Contrary to popular notion, women were never treated 
as inferior to men. They were given equal status and privi¬ 
leges as men and were never subjected to gender dis¬ 
crimination. There is evidence to show that women, just 
like men, also got initiated in Gayatri and chanted the 
Vedas with equal alacrity. And, like men, they too partici¬ 
pated in philosophical discourses. A shining example is 
found in the lively discussion on Vedanta between 
Yajnavalkya and his wife Maitreyi. 

To some, it may come as a revelation that women even 
chaired philosophical discussions and debates. Thus, 
Ubhayabharathi, wife of Mandana Misra, had the privi- 



lege of presiding over the marathon debating session 
where a furious debate took place between Sankara and 
MandanaMisra on highly esoteric philosophical issues. 
What is more stunning is that she, as judge, declared 
Sankara, not her husband, MandanaMisra - the winner! 
We have in recent times the shining example of a great 
scholar, Kamakshi. 

Kamakshi [A.D.1852 -1920], daughter of Ramaswami, 
is from Andhradesa. She was a great scholar in Nyaya 
and Vedanta. After her husband Ramalingarya's prema¬ 
ture death, she proceeded to her mother's house and, 
rather than drowning in grief, steeped herself in the study 
of Nyaya and Vedanta with unswerving concentration and 
determination. Kamakshi wrote the following scintillating 
works. 

1) Advaitadipika : - This work substantiates the doc¬ 
trines of Advaita advocated by Madhusudana 
saraswathi in Advaitasiddhi. 

2) Sritiratnaprakasatippini: - This is a commentary on 
the Sritiratnaprakasa of Tryambakabhatta. 

3) Sritimatodyotatippani: - This is also a commentary 
on the Sritimatodyota of Tryambakabhatta. All these 
works we/e published by Sri Vani Vilas press. 



While on this discussion of Vedanta Philosophy, one 
needs to record that a large number of contributors some 
contributed famous Telugu works while the other wrote 
original works in Telugu still others wrote commentaries 
of some Vedanta works in Telugu. Here are a few no¬ 
table examples. 

Kanakamba of Kanchanapalli family belongs to the 
20th century. She wrote the great work Amrutasaramu, 
comprising 550 verses. She was a student of 
Amrutanandaswami and she incorporated the teachings 
of a guru in her works. The importance of a guru in attain¬ 
ing Moksha, the greatness of pranava, the concept of 
jivanmukthi and the means of attaining Atmasakshatkara 
are some of the important issues discussed in this trea¬ 
tise.. 

Another work of the same author is Ananadasaramu 
which consists of about 500 verses. In this monumental 
work the importance of Bhakti, Jnana, Vairagya and Self 
experience are beautifully advanced. 

Still another production of the same author, Jivayatra 
is also available. This was written in 1800 poems. The 
title Jivayatra is suggestive of the empirical journey of 
the jiva to the goal of Liberation. 



Tarigonda Venkamamba of the 19th century translated 
Vasistaramayana also known as Yogavasista in chaste 
Telugu. She used the Dwipada as metre using a simple 
but elegant language. 

Subhadramba of Mamidanna family lived in the first 
half of 20th century. She authored Adhyatmaramayanamu 
where she discussed many philosophical points such as 
the transitoriness of the world, the nature of Supreme 
Being and the identity of Jiva and Brahaman. 

Still there are many women authors of Advaita. Be¬ 
sides, we find that there were women ascetics also in 
Andhradesa who attained the state of Jivanmukthi [lib¬ 
eration while living] and whose presence inspired their 
devotees in attaining or experiencing the state of libera¬ 
tion. Here is a list of the lady luminaries. 

1) Tarigonda Venkamma [A.D. 1730 - 1817] of Chittur 
District. 

2) Dontulamma [A.D. 1807 - 1932] of Machilipatnam 
of Krishna district. 

3) Tikkalakshmamma [A.D. 1815-1933] of Adoni. 

4) Avadhuta Picchamma of [A.D. 1870 - 1951] of 
Kurumaddali. 

5) Sukshamamurtemma [A.D.1807-1928] of 

Gangayapalli. ,_. 



6) Venkamma [A.D. 1808-1862] of Manikyanagaram. 

7) Chinnamma [A.D.1887 - 1956] of Repelle. 

8) Eswaramma [A.D.1703 - 1803] of Kandimallaipalli. 

9) Anasuya [A.D.1923 -1985] of Jillellamudi. 

[ For more information about the other Yoginis, see 
Andhra Yogulu by 
Prof. B. Rama Raju]. 



CHAPTER 9 

THE CONTRIBUTION OF PRINCIPALITIES 

The growth, development and spread of the 
satstras have a chequered story behind them. There is 
an adage in Sanskrit according to which pundits, women 
and creepers cannot become resplendent without a 
suitable prop. 

This support was readily forthcoming for pundits from 
the then ruling kings and nobility. History brought about 
gradual change of authority to Moguls, and, later, the 
British. Patronage of pundits continued, though at a lower 
key, even under some of the Mogul rulers. In course of 
time there was a geographical reorganization culminating 
in the constitution of what came to be known as 
principalities. Even under this transition, poets and pundits 
were not denied encouragement and patronage. The 
result: Teaching of the Vedanta and other sastras went 
on untrammeled. 

A word of specific activity in this regard is warranted 
here. The literary programme may be divided into four 
categories - appointing and\or honoring the scholars of 
Vedanta in their courts, getting scholars to write books 
on Vedanta and publishing them; organizing regular 
schools for teaching the Vedanta; organizing regular 



libraries by collecting and stocking thousands of books in 
general and of Vedanta in particular. A brief sketch of the 
contribution made by the principalities which are also 
coined as estates is given under. 

Here is a synopsis of their contribution. This writer has 
thought it fit to employ the Telugu alphabetical order for 
the estates. 

Papayaradhya of Mulugu family, patronized by 
Amaravathi estate, was not only a scholar of repute but 
also a Brahmajnani. There is an interesting story about 
the power of his prayer. When he went to the temple of 
Lord Amareswaraswamy of Amaravathi, he found the 
doors of the temple closed. He started a panegyric of the 
Goddess Chamunda and lo behold ! the doors opened 
themselves. Having come to know of this wonder, the king 
of the estate Jagannatha Naidu invited him to be his 
courtier. Papayaradhya wrote many books on different 
sastras. An author of over a hundred works, he translated 
Devibhagavata which was replete with Advaita thought, 
into Telugu. 

In our alphabetical journey we now come to 
Bankupalli Mallayya Sastry of Urlam estate whose 
achievement was translation of the Brahmasutras, a tough 
task indeed. We now go to Undrajavaram estate which 
patronized Vemparala. Suryanarayana Sastry, a poet and 



a scholar who wrote Sankaravijayam in a singularly 
scholarly Telugu. He contextually touched upon many 
doctrines of Advaita. Further, in order to bring home 
(Telugu land) the ideas in Sankaravijaya, he made some 
appropriate alterations, without, at the same time, 
sacrificing the sprit of the original work. 

Peri Kasinatha Sastry, who was patronized by the 
Urlam estate, contributed his might by producing a 
monumental work in the field of Advaita. His work 
Sarirakabhashyasahitapratyushaprabodhamananamu, a 
translation of the Brahmasutrabhashya of Sankara , is 
itself a scholarly feat. 

Next comes Kalahasti (A.D. 1765 -1850). This estate 
patronized Shanmukhadas of Akshintala family who 
translated the Sriramavasistasamvadamu, also called the 
Yogavasista. It deals with a number of philosophical 
thoughts and was a marvelous work. 

A scholar patronized by Kurupam estate of Srikakulam 
District was Pulugurthi Narasimhamatya for authoring 
Mahavakyaratnavali in which he highlighted the 
Mahavakyas of different Upanishads. In addition, he drew 
the close attention of the devotees to the concept of 
Avidya, illusoriness of the world and the uniqueness of 
Brahman. 



Another towering personality who produced a huge 
amount of literature in the field of Advaita Vedanta was 
Paravastu. Srinivasa Jagannathaswami, patronized by 
the Gode estate. His most inspiring book 
Bhagavadvishayopanishattulu , is an anthology and yet 
draws the attention of the seekers of the knowledge of 
Brahman as the original work does. His another work, 
Vaidikamatavali , explains not only the six systems of 
orthodox Indian philosophy but also the other subsystems 
of Vedanta : Sakteya, Visistadvaita and Dwaita. 

Another renowned scholar whose fame is not 
confined to Andhradesa but extended beyond Andhra 
borders to as far as Varanasi was SubbaSastry of 
Akshintala family. The Jataprolu estate of Mahaboobnagar 
district was lucky in having patronized him. His 
Bhashyartharatnamala, in poetic format is a commentary 
on the Brahmasutrabhashya of Sankara. His son Singara 
Sastry, like his father, was a noted scholar and he was 
honored by the neighboring estates such as Venkatagiri, 
Gadwal, Vanaparthi, Atmakuru. He was the author of many 
works. 


Here is a refreshing departure from the array of 
honors conferred on well deserving scholars by various 
estates. We have to honour the honorerPanuganti 
Parthasarathi Rayadu, the king of Panugallu estate of 



Nellore district of Andhra Pradesh, was a great scholar 
himself. He digested the essence of the Gita and 
translated it in Manjaridwipada metre basing on the 
tradition. 

Puranapanda Mallayyasastry of Pithapuram estate, 
of Andhra Pradesh translated the Brahmasutrabhashya 
of Sankara into Telugu. It is considered to be one of the 
best translations of Sutrabhashya.. 

Madhunapantula Satyanarayanasastry of the same 
estate wrote Shaddarsanasangraha and dedicated it to 
Suryaraobahaddur, head of the estate. 

Mikkili Mallikarjunakavi [A.D. 1805-1875] , who was 
the native of the village Peddada of Godavari district, wrote 
Nachiketacharitam and translated the Bhagavad-Gita into 
Telugu. 

Dendukuri Narasimha Sastry a reputed scholar of 
Vedanta, was appointed by the king in his estate as 
parikshadhikarin in the branch of Advaita Vedanta and 
his services as parikshadhikarin were highly appreciated 
by the king as well as his colleagues. 

Venkatakrishna Somayaji of Kotikalapudi family was 
patronized by the Bobbili estate of Srikakulam district. He 
translated Prabodhachandrodayam of Krishnamisra in to 
chaste Telugu. His son, Kotikalapudi Kodandaramakavi, 



was again a profound scholar in Vedanta and his 
scholarship was recognized by his being appointed as 
teacher in the estate to teach Vedanta. 

Sriman Kalattur Vikrala Ramachandracharyulu 
[A.D.1879-1932] flourished in Mutyalapadu of Nellore 
district. He was a scholar in Vedas, Vedangas, and the 
six orthodox systems of Indian Philosophy. He was also a 
versatile scholar in all branches of learning. He not only 
preached Vedanta but defeated the scholars of other 
systems whom he came across. His versatile scholarship 
was appreciated in the following manner. 
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Akshintala Subbasastry who flourished in the 
Vanaparthi estate of Mahaboobnagar was a native of 
Reparla. He wrote Bhashyaratnamala in Arya metre. 

Matukumalli Narasimhasastry who lived in Valluru 
estate of Krishna and Godavari districts was a 
panditadhikari. He debated for about three weeks and 
defeated a scholar in Logic and Vedanta of a Sankara 
Mutt. While acting as Parikshadhikari, he honoured a 
number of Vedanta scholars. 



Yellapeddi Raghavasastry [ A.D. 1765 - 1850] of 
Karampudi village and Vankamamidi Ramasastry of 
Varahapura Agrahara were also of considerable literary 
prowess.. 

Now, let us take a quick look at a few great but less- 
known Pundits. Peri KasinathaSastry of 

Vijayanagaram estate wrote Bhagavadgitasaramu in 
Telugu. 

Similarly, Gopinatham Venkatakavi of Venkatagiri 
estate wrote Bhagavadgitasaramu in Telugu. 

Tanikella Prakasasastry of Sangamavalasa estate 
which was situated in the north of Visakhapatnam and 
west of Parvathipuram, wrote a work 
Vedantasiddhantaprakasa which throws light on many 
concepts of Advita Vedanta. 

Chelekani Lacharao of Yerragudem estate composed 
Bhagavadgitamritam. 

Raja Kalidindi Kumaralakshminarasimharaju, head of 
Mogultur estate, was a compelling scholar. In addition 
to becoming a great poet by himself, he also patronized 
many poets. He composed a work entitled Bhagavad-Gita 
in Dwipada metre. (7) 



CHAPTER 10 
MUTTS AND YOGIS 


Education can be said to be of two kinds - 'Para' and 
'Apara'. Para may be defined as extra-mundane while the 
opposite, that is, Apara is mundane. The scriptures enjoin 
that both are equally worthy of acquisition, the supreme 
function of them being relief from worldly entanglements. 
Paravidya is said to lead to the realization of Atman while 
Aparavidya can enable one to acquire knowledge of the 
physical world. 

Despite this basic difference, both Para and Apara 
education comprise four stages, Adhiti' (learning),' Bodha' 
(teaching), 'Acharana'(practice) and 'Pracharana' 
(propagation). It is only when these four noble stages are 
integrated, that education's true aim is fulfilled. 

Prior to Sankara there were many asramas where 
Vedanta and other philosophical subjects were taught. 
When Sankara arrived on the scene, he saw to it that the 
four-stage system was honed and intensified. Also for 
harmonious spread of the movement of Vedanta, he went 
about establishing four mutts - on the four sides of India: 
Sringeri in Karnataka (South), Govardhan in Gujarat 
(West) Jyotirmutt in Uttaranchal (North), and Puri in Orissa 
(East) and entrusted their management to his own 



disciples. These four Mutts represent the four Mahavakyas 
of which the four Vedas are the sources. Some elaboration 
of this idea is called for. Of the four Mahavakyas, 
'Prajnanam Brahma', probably the first, which means 
"Brahman is knowledge, is extracted from the Rigveda. 
The other Mahavakyas are as follows : 

"Aham Brahmasmi" (meaning “ I am Brahman") 
represented by Saradapeetha of Sringeri is extracted from 
the Yajurveda. “Tattvamasi" (thou art that), represented 
by Dwaraka Mutt, is extracted from the Samaveda and, 
finally, the fourth one 

"Ayamatma Brahma" (this Atman is Brahman), 
represented by the Jyothir Mutt is extracted from the 
Atharvaveda. 

Besides these four Mutts there is a claim that Sankara 
founded a Mutt at Kanchi in Tamilnadu. Each of the heads 
of these Mutts bears the halo of Sankaracharya. 

It is heartening to note that, although there may be 
minor differences in the modalities of their day-to-day 
activities, all the Mutts are one in propogation of the 
essential sprit of Advaita. 

A notable feature of the Mutts is that the Sanyasins 
bore ten different titles as initiated by Adi Sankara. There 



seems to be a controversy about this classification, some 
crediting the Adi Sankara himself for it and others ascribing 
the division to Pridhvidharacharya. The titles of the 
ascetics are: 
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Those with the titles Puri, Saraswathi and Bharati 
are attached to Sringeri; "Tirtha" and "Asrama" are 
attached to Dwaraka; "Vana" and "Aranya" to "Puri" and 
"giri", "Parvata" and "Sagara" to Jyothirmutt. 
Kanchipeetam has adopted Indra Saraswathi. Let us now 
survey these different mutts briefly. 

SRINGERI MUTT: 

Although all the Mutts enjoy uniform reputation, the 
Sringeri Mutt has a special historical significance. An 
anecdote goes like this: 

One Lomapada, king of Angadesa, invited 
Rishyasringa, an absolutely unsullied ascetic and staunch 
celebate, to his kingdom which was beset with a severe 
drought. True to his anticipation, as soon as Rishyasringa 
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stepped into his kingdom, the drought disappeared 
miraculously and rain poured heavily. It was this saint 
Rishyasringa who did penance at Sringeri and Sankara 
was greatly attracted to this marvellous mendicant. That, 
then, is the significance of Sringeri. 

Right from Sureswaracharya to the present swami, 
his Holiness Bharathitirtha Maha Swamy, Sringeri peetha 
has had a succession of thirty-six Acharyas, and, not only 
a majority of them happened to be Telugus, but, 
surprisingly, the official language of the Mutt is Telugu. 
The Mutt is running primary schools, libraries as well as 
all-facility guest houses. The vidya peetha of Sringeri has 
affiliated some forty educational institutions and Sanskrit 
it a "must" in them. 

KANCHI MUTT: 

This is one 4 among the seven sakthi peethas and it is 
also known as Sarvajnapeetha. 

According to tradition, Sankara established this 
peetham and made this a centre for the other four 
peethams. 
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Right from Adi Sankara to the present Sankaracharya, 
this Mutt has been managed by as many as sixty-eight 
Acharayas, a considerable number of whom hailed from 
Andhradesa. The ninth in succession, Kripasankara, was 
known as Gangesopadhyaya in his pre-sannyasa life. His 
term was considered to be the golden age in the annals 
of Kanchi Mutt. 

Vidyaghana, the fourteenth Acharya, also hailed from 
Andhra. Son of Bapanna Somayaji, this Vidyaghana was 
an eminent scholar, besides being a reputed Advaitin, and 
additionally he was an adept at mantra sastra. 

To avoid monotony, here is a summary of some other 
prominent Andhra acharyas. Satchitsukha was the twenty- 
third in succession. What is remarkable about this man 
was that with his amazing debating prowess, he was 
able to convert an astronomer-atheist to the spiritual fold. 
Mahadevendrasaraswathi, the twenty-eighth Acharya of 
the mutt, was followed by Bodhendrasaraswathi. 

A highly memorable Acharya, Chandrasekharendra 
Saraswathi, the 68th in the line of the Mutt, toured the 
length and breadth of India (like Adi Sankara himself) not 



once but (a stupendous strain in itself) several times, and 
propagated Advaita. He was an embodiment of Brahma 
Jnana. His greatness was discussed thoroughly in a 
number of books published by reputed authors : 
P.Umamaheswara Sastry, (author of Chadrasekahra 
vijayamaharatnaharam), Kalluri Venkata Subrahmanya 
Deekshita (author of Gurukeerthilahari), and 
Jatavallabhula Purushottam (author of 
Jagadguruprasasti). The universal and eternal teachings 
of Sri Chandrasekharendrasaraswathi Mahaswamigal are 
as follow. 

Cultivate friendly attitude to conquer the minds of men ; 
Look at others as yourself; 

Give up war; give up jealousy; 

Don't commit aggresion without reason; 

Mother Earth is like Kamadhenu to fulfil wishes; 

The Lord God is like father, showering mercy ; 

People of theworld!! 

Live with descipline; 

Live with charity; 

Live with mercy; 

May all people attain greater well-being. 
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DWARAKA MUTT : 


Hasthamalaka, a disciple of Sankara was the founder- 
organiser of the mutt. In selecting Dwaraka, Sankara had 
a sanctimonious purpose. The sage Rishyasringa (about 
whom we have already studied earlier) moved from 
Sringeri to Dwaraka where he performed a rigorous and 
long-lasting penance along with his wife Santha. 
Rishyasringa, it may be repeated, was endowed with an 
uncanny power of materialising auspiciousness whereever 
he went. The most notable among the Andhra Acharyas 
was Anandagiri. 

Dwaraka has grown into a holy piligrim centre on the 
West coast. Further, this Mutt has become a seat of 
higher studies and reasearch in Sanskrit and Advaita 
Vedanta. Among its multifareous activities may be 
mentioned its benevolent acts such as cow protection and 
promoting and encouraging Advaita Vedanta. 

JYOTHIR MUTT : 

Another significant mutt is Jyothir Mutt, established by 
Sankara in the North-West Himalayan region, 6000 feet 
above sea level. A number of educational institutions are 
affiliated to this mutt where Sanskrit is compulsory in the 
curriculam. 



PURI: 

This mutt is in Orissa. Paradoxically, it is at once ancient 
and modem teaching both ancient subjects like the sastras 
as well as modern subjects like mathematics, science, 
literature and social sciences. 

Like the Adi Sankara the pioneer, the Acharayas of all 
these Sankara mutts have earned immaculate reputation 
of simple living and high thinking. And, as for their activities, 
although each mutt has its unique tradition, they are all 
one in propagating and enriching the fundamental 
concepts of Advaita. Aside from the five principal Mutts 
(about which we have had a bird's-eye view) there are a 
large number of thier subsidaries. 

YOGIS: 

It is not out of place here to touch upon the contribution 
of Yogis in the propagation of Advaita Vedanta. The holy 
books of our tradition unanimously admit the unavoidable 
necessity of a living guru or saint for attaining the highest 
goal of life, i.e., self realization. The Upanishads stress 
the need for a guru for attaining Brahmajnana. 
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The substance of this command may be understood 
as follows: 

Acquire Brahmajnana through prostration, inquiry, and 
sercive to an unusually qualified guru. 

According to Swamy Rama, an internationally 
renowned saint, a father usually trains his children to 
grow and live happily and profitably in the physical world. 
But a spiritual father gives supreme jnana which cannot 
be imparted by a father or anyone else. ( Living with 
Himalayan Yogis - P. 26) 

That is why our tradition gives utmost importance to 
teachers of enduring knowldge. The Upanishads describe 
such a teacher as elevated not only intellectually but 
spiritually also. 

India is a land which has given birth to such high stature 
saints, also called Yogis, as their soul is always in 
association with that of the Supreme Soul. Among them 
some, including a few Andhras, are traditional while the 



others are non-traditional. Some are independent while 
the others are attached to a particular Mutt. Some are 
men while the others are women. Some are high-born 
while the rest are of low caste. Similarly, some are writers 
while the others are mere preachers. But irrespective of 
their status, position, caste, creed and sex, most of them 
have already attained perfection in the realisation of the 
supreme truth while others are still in their pursuit. The 
unique quality of them is simple living and sublime thinking. 
Despite their personal differences basing on their traditions 
their unifying factor is spirituality. They have achieved 
the four goals of Advaitavidya, viz ., study, preaching, 
practice and propagion. Interestingly, their blessings, or 
even their mere presence, have led their followers to 
advaitic fold, some sort of supreme bliss. Andhradesa 
has a glourious record in this spiritual sojourn. 

There are literally hundreds of yogis (spiritualists) even 
among Andhras. Although the writer could procure a 
complete list of them after much search, he has deemed 
it prudent not to test the patience of the reader with the 
more or less monotonous list. If, however, any body is 
intrested in getting to know those names, he will only be 
too pleased and will supply the information. 
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The reader is likely to assume, after going through 
the above submission of the story of the Advaita Vedanta, 
that the popularity and vigour of Advaita Vedanta is almost 
defunct at the present time. The assumption is not really 
valid. 

As recently as three decades ago, Dr.Sarvepalli 
Radhakrishnan, a wizard of Vedanta and a philosopher- 
statesman, conveyed the profundity of Advaita Vedanta 
to the Western world (let it be added in modesty that he 
was an Andhra.) The international transcendentalists, 
Jiddu Krishnamurthi, also known as J.K, and 
U.Gopalakrishna, also known as U.G, hailed from Andhra 
soil. It may come as a surprise to many that even today 
there are a number of institutions and gurukulas where 
Advaita Vedanta is taught along with other subjects. Even 
some universities, imparting modern education, offer 
courses in Advaita Vedanta. Examples are: Andhra 
University (Vishakapatnam) and Rashtriya Sanskrit 
Vidyapeeth (Tirupathi). It is gratifying that a sizeable 
number of aspirants plump for this ancient knowledge. 
The charm and charisma of Advaita Vedanta does not 
end there. Scholars from prestigious institutions are 
frequently invited by reputed organizations gracing the 
entire country to share their rare knowledge with them. 
The scholarly activities of Advaita Vedanta have manifold 



outlets. Tirumala Tirupathi Devasthanams, under the 
Sastra Rakshana scheme, offers liberal financial 
assistance for publication of religious works including 
Advaita Vedanta. Further, Sura Bharathi of Hyderabad 
and Sadhana Granthamala of Tenali, to name just a 
couple of enthusiasts, publish works exclusively on 
religion. 

Another area of encouragement is national and 
international conferences at places like Andhra University, 
where a number of sessions are allotted to discuss Advaita 
Vedanta. Besides Universities, Mutts and other 
organizations, many scholars in their individual capacity 
have been doing yeoman service for the enrichment and 
popularization of Advaita. Kolluri Somasekhara Sastry, 
Bulusu Appanna Sastry, Mudigonda Venkata Rama 
Sastry, Mandalika Venkata Sastry, Jayanthi Surya 
Narayana Sastry, Rani Narasimha Sastry, Chirravuri 
Ananta Padmanabha Sastry, Maddulapalli Manikya 
Sastry, Prof.P.Ramachandrudu and Prof.V.Anjaneya 
Sarma are a few scholars who have dedicated themselves 
for the glorification of Advaita Vedanta. 

I fondly hope and believe that even space 
technology in no way will contribute to the atrophy of 
Sanskrit and the Sastras including Advaita Vedanta which, 
as the realisation seems to be dawning on the powers 
that be, are a veritable treasure-house of mature Eastern 
wisdom. 
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[1 ] Forward by Dr.V.Raghavan 

Contribution of Andhra to Sanskrit Literature 
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Author:Sri.Kota Venkatachalam 
Publication:- Arya vijnana granthamala 

[3] History of Indian Philosophy Vol lll-P-100. 
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Here the word “Madhyageha" is believed to be the 
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